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Preface

A life demolished by the bulldozer

My name is Um Mohammed, | used to live in Beit Heniand the 17th of August the Israeli

Authorities came and demolished our house. It walgl6ck in the morning, a lot of soldiers

came, and a lot of police came with them. They taldhey wanted to demolish the house. My

son Mohammed went out to talk to them, and thegttd convince him to collaborate with

them. But we do not work as collaborators! For¢hneurs, every time they wanted to approach

the house, Mohammed cut himself with a knife anevag bleeding from his hands. He was

bleeding a lot, but he didn't want to cry in frasftthe Jews. It's forbidden to cry in front of the

Jews. For three hours he was sitting on the rottie@house, and he didn't want to come down.

They came to demolish the house of our neighbaat tlaey didn’t demolish their house,
because they collaborate with the Jews, but wetdotaborate with the Jews. After a
while...after three hours they wanted to approacththese. They put a ladder from behind
and...they caught him. So...what could he do? Thereatasof police. He said ok mother, g
me just drink water before they demolish the hottgecame down from the roof and... there
were peace activists who had arrived at our hondeneere inside. They had tied themselves
with iron chains to the windows. There were mangraup from the peace organisation.
Mohammed went down and drank some water. All tHielbrers were... first, they came and

wanted to empty the house... the soldiers wantedki® him out. He drank water inside the

—

house and prayed. And then, they went and browigga's and cut of the Jews from the peace

organisation and took them out of the house. Thepn asked Mohammed again, if he would
like to work with them. But he said no, we haverbekean all our lives, we won’t work with
you... he didn’t know what to do. Then, they started tthe bulldozers came... and
demolished the house (pause). Also my son Osmarutasg himself with a knife. The
situation was very difficult. Then they demolisitbd house. When they demolished the hou
what remained? Nothing remained. | started cryimdykdtting myself. My three grandchildren
were also there with me and they started to creyTdsked me: “grandmother, where are we
going to sleep? There are no walls, no tent, ngthihhe youngest girl was only three days o

This is what happened to the house.




Chapter 1

Introduction

The first time | met a Palestinian was in Gaza @it$994, and that Palestinian was
Yassir Arafat. The circumstances of our meetingewgrite coincidental but the impact
of it very significant. It was this meeting that keomy curiosity about the people who
call themselves Palestinians as well as the céigseclaim to fight for. After eleven
years and several books about Palestine and tkestipéns, as well as trips to the
Palestinian territories and refugee camps, thi®sity was still the driving force that
led me to conduct my fieldwork among Palestiniamea in East JerusalénThus,

my fieldwork as well as this thesis reflect my deso make my long-standing interest
in the Israeli-Palestinian conflict, and particilyats effects on Palestinian society, part
of my academic expertise. My wish to focus on Rades women in particular was
prompted by my readings of Abu-Lughod’s extensikwon women in the Middle
East and particularly her statement that: “...théagology of Middle Eastern women
is theoretically underdeveloped relative to antbtogy as a whole” (Abu-Lughod

1989: 289). Although my ambitions with this studg anuch humbler than that of
making such a theoretical contribution, | do haperovide an ethnographic account of
a group of Palestinian women that will shed lightsome of the issues that shape their

lives amidst conflict and societal restrictiongpiesent day Jerusalem.

The issues | will be dealing with throughout thisgis take as their point of departure
the demolition of Palestinian houses in East J&osademolitions that have taken
place on a regular basis since the Israeli ocoopati East Jerusalem in 1967. These
demolitions, | will argue, play a specific roletime struggle for space inherent in the
Israeli-Palestinian conflict, particularly as ttsuggle is acted out in the highly
contested city of Jerusalem, to which both Israatid Palestinians hold competing
claims. More importantly, however, they also deegdfect the lives of the Palestinian

families that experience them. Combining notionspace and identity my aim in this

1| carried out fieldwork from January-July 2005 awhin in February 2007.



study then is twofold. First, it is to analyse thays in which different forms of power
(governmental power and as part of this also vigbenver in the form of house
demolitions) work to create a particular form diy@pace in Jerusalem. Second, it is to
look into the consequences of this form of spackimgaat the micro-level, specifically
as it works through the demolitions of Palestirhanses. | do this by looking at how
the demolition of houses — places imbued with $@oid cultural meaning — comes to
shape the lives and more specifically the idetitiePalestinian women. My general
interest then is in looking at the political anaisb processes of place and identity

making as they take place in, and are affecteaddyflict.

1.1 Theoretical approaches to space/place, the hauand identity

The notions of space and place have been paredrtthropological discipline since its
early beginning and have traditionally been linkedhe concept of culture and
especially “cultures”: the idea that human diffexes are to be perceived as a
multiplicity of separate societies, each with tre@im culture. These “cultures” in turn
have been perceived as inhabiting particular apdrs¢e places, the deciphering and
analysis of which was to lead the anthropologistriaunderstanding of them (Augé
1995: 42). Hence, space has been functioning astaat organising principle while at
the same time disappearing from analytical scruiiBypta & Ferguson 1997b: 7).
Today, the idea of the world as made up of sepapataples” and “cultures” carries
increasingly little conviction in the face of rigimwareness about regional and global
forms of connections as well as the deconstrucbamyght about by the critical debate
on ethnographic representation, of the largelymi@e boundedness of cultures in
anthropological writing. As a result, the naturadldink between culture and place has
come under revision and the social scientific iegéin theorising space (border,
territory, place and mobility) is growing (ibid).

Besides the seemingly naturalised and unpnadttie link between cultures, peoples
and space (or territory), and thus the lack of @il examination of spaqeer sein
classical anthropological tradition, attentionhe tole of power in shaping space was
also lacking. The works of scholars like Michel Eault and James Scott have been
important in making up for this. In Foucault's aptspace is a specific sort of site,

namely a “container of power” (Watts 1992: 117)jelahhe aptly illustrates in e.g. his



work about the modern prison (Foucault 1977). Havealso his ideas about
governmentality reflect a concern with power andcgp since exercising control over
populations, which, according to Foucault, is thenate end of government, requires
controlling their distribution in space (Foucau®9l [1979]: 100). On the same note,
Scott’s work on schemes to improve the human camdihat have failed (Scott 1998)
looks into how state power works to shape spaeeh 8s city space — through
particular kinds of planning. In my analysis of to-political space within which my
fieldwork took place, an analysis which serves &smework for understanding the
phenomenon of house demolitions, | bring togethermoucauldian notion of
governmentality and Scott’s ideas about spatiatrobthrough city planning to outline
the processes of governmental city-space makidgrnsalem. My study, however, not
only focuses on the processes of creating a paticity space in Jerusalem. It also

looks into processes pfacemaking orhouse makingt the level of everyday life.

Studies of the house in anthropology have untiémdg most often been fragmented
between various sub-disciplines and traditionsdiggiwithin economic anthropology,
for instance, have dealt with systems of housepadduction or have focused on how
gender representations involve the house, througlditzision of domestic space and
the role of women in the domestic economy, whiteskip studies have looked into the
workings of the basic units of family and househ@ld actual “anthropology of the
house”, however, is emerging as a separate fiedtuofy within anthropology, seeking
a more holistic approach to studying houses bymupstitention to both their material,
social and symbolic significance (Carsten & Hughek1995: 2-5).

One of the probably best known “house studiesbcial science is Bourdieu’s work
on the Kabyle house (Bourdieu 1990 [1977]), in wHie describes the house as a
model or structure of society and an important agésocialisation, since individuals
build up practical mastery of the schemes of theiture through inhabiting the ordered
house. Another maybe less known approach to stgdynses is found in Lévi-
Strauss’ work on “house societies”, which introduieenew house-based form of social
organisation resembling kinship (Lévi-Strauss 198&} other ethnographic studies,
such as that of Marianne Gullestad, about a gréypung working-class mothers in

urban Norway, focuses on women'’s everyday lifdhmiouse and more specifically on



the ways in which the house becomes a place of eonwating and creating identity,
e.g. through choices of house and interior deaamgtsullestad 1984). In my analysis

of women'’s life in the Palestinian house, | draspimation from all three approaches.
Nevertheless, this thesis is not merely a traditi@mthropological study of house life in
a specific cultural setting. Although | do provide analysis of the Palestinian house as
a place imbued with cultural meaning and thus plaiee that frames the everyday lives,
particularly of its female inhabitants, my mainerdst rather lies in exploring the link
between houses and women'’s identity making — &uifestad’s study — and
particularly how the violent destruction of the Bewaffects these identity making
processes.

Theorising on and understanding identity has diélen in the trap — much like that of
theorising on “cultures” — of perceiving it as asential, primordial and bounded
“thing” possessed or owned by groups, and thenethyiduals belonging to that group,
or what Martijn van Beek has calletentity fetishisn{fvan Beek 2001). Following this
line of argument, identity is seen as linked taetipular place, where the group it
“belongs” to is “rooted”. This understanding of indi¢y is reflected both in public and
political discourse and consequently also in pésme/n practices and perspectives, as
| will be showing. However, this primordial link tveeen identity and place — as with
the link between place and culture — has also bataally reviewed by a range of
social scientists. One of them is Frederik Barthpwlready in 1969 developed his
ideas about ethnic identity asedation of difference created through processes of
othering (Barth 1969). Equally important is the Wwof Benedict Anderson, in which he
emphasises theonstructecandimaginednature of nation-states and thus of national
identification (Anderson 1991 [1983]). Hence, jastspace and place making is a
process of construction of difference so is idgrditnobile and changing relation of
difference. It is on the basis of this understagdhrat | build my analysis of space,
place and identity making, as it is shaped by i@tatof power and dynamics of

conflict.

Since much of this study is abqarbcessesvhereby particular notions and ideas are

constructed, before embarking on my analysis,d alsh to dwell for a moment on



some of the most important processes through whgelmed the knowledge that forms
the empirical basis of the analysis | will be prsing.

1.2 Storytelling and participation — fieldwork among Palestinian women

Throughout my fieldwork, accounts of house dematisi, detailing how they had
happened, where they had taken place as well gdegpetio had experienced them
often became my “entry ticket”, so to speak, toag®gin conversation and thereby
create contacts in the field. For this endeavaiwyell as for most other aspects of my
fieldwork, my preceding knowledge of the Arabicdaage became pivotal. Later,
stories of house demolitions, gathered either tindnterviews$ or everyday
conversations, also became important sources afmation about house demolitions
and how they were perceived, especially by women.

However, participating and engaging in womeaveryday life — cooking, cleaning,
doing the dishes, drinking tea while listening mwomen’s gossip about who was
getting married, who was not yet pregnant desteng been married for several
months and who was maybe having an affair, butthksalifficulties in making ends
meet, especially with the latest rise in food wiegahis was the way | gained insight
into the everyday workings of women'’s lives as thwnt on despite the demolition of
their house. Participating in weddings and funeaalsvell as accompanying women on
their visits to friends, neighbours and family waleo moments of creating data. Many
of my findings thus came about through participztrgervation, the outcome of which
was shaped by the particular position | came tapg@mong my informantsind

hence the kind of interpersonal relations | shavigd them €f. Gammeltoft 2003: 283).

2| carried out one interview with each of the fivemen | consider to be my key informants. In addiiti

| also interviewed the director of the Israeli argation BIMKOM — Planners for Planning Rights, the
director of the Israeli human rights organisatiomdglem, the director of the Israeli Committee Atsi
House Demolitions (ICAHD), the field coordinator I@FAHD — who is a former municipal worker and
member of the municipal council — and a city planmerking on the new master plan for Jerusalem.
Furthermore, | tried — in vain — to set up intewsewith the Chief Planner for the Jerusalem distriche
Ministry of Interior as well as the vice-mayor @rdsalem, who is responsible for the political piag
and building commission, the body responsible $suing building permits and house demolition orders
3 My key informants, from whom the main bulk of mytalatems, were five married housewives, aged
twenty-eight to fifty-five years, belonging to theorer segment of the population. Through them, |
further came in touch with a wide range of othemea such as their sisters, mothers, mothers-in:laws
sisters-in-law, friends and neighbours, all of whalso contributed with important knowledge and
insight. Since my informants and most of their retg belonged to a relatively poor and traditional

10



1.2.1 Ajnabiya aw Arabiya — foreigner or Arab?

On my way through the Palestinian neighbourhoodsast Jerusalem to visit
informants, | was often met by children runningadhef me, announcing my arrival:
“jayi il ajnabiya, jayi il ajnabiya!” (the foreigner is coming, the foreigner is coming!)
was thus almost daily reminded that my blond hadt ight skin made me stand out
from the rest, although, from the very beginninmadde sure always to dress modestly
in long, loose-fitting pants and skirts and longesled shirts and blouses. Furthermore, |
also took great effort in trying to adhere to tbeial and cultural norms of Palestinian
society by always sticking to the women: sittinghe women’s room during weddings
and family visits, doing women’s work and alwaykiag women for advice on
different issues. Moreover, | strived towards kagpny conversations with men formal
and distanced, as was appropriate for a young, uredavoman like me. Dressing and
acting in this way rather quickly earned me sulisaharedit, especially among the
women, who came to perceive me as a different &frajnabiya(foreigner): one that
understood and bothered to respect local custothsaates of conduct. Although |
continued to be seen as @nabiyaby most Palestinians in the street, my position
among the women that became my informants gradabdyged. Over time, as | spent
more and more time with them, they increasinglyamep include me in their local

world.

1.2.2 Becoming part of a family

“When we share a meal, we become part of the samiyf So when you come and sit
with us and share in our meal, you become partiofamily.” This is how Rahaf, one
of my key informants, once explained her acceptamckinclusion of me into her
family. Thus, “the family”, | soon learned, denotedich more than merely a cluster of
biologically related individuals. It also referremla much broader network of people,
particularly women, which my informants would desge in kinship terms, although
not being biologically related to them. Kinshiprtex were used then, rather to describe
and establish social relations and social worldbrfdon 2006: 77) as well as express

their quality. Young women would, for instance eoftcall older womehhalti

segment of the Palestinigopulation, among whom marrying off women is man@artant than higher
education, my findings in this thesis apply maitdywomen of this socio-economic and cultural segmen

11



(maternal aunt), thereby indicating a relationmimacy but also of respect towards the
older woman. Being presented to others as an irdotsister or daughter or being
called so in everyday interactions with them thereindicated the degree to which the
women included me in their social worlds, wherdipalarly the vocabulary of
sisterhood indicates closeness and shared experfigad). Part of my inclusion, then,
was obviously also based on my gender, which,aorservative and highly gender
segregated environment like that of my informarg&dyed an important role in the
kind of information | could acquirdint aw mijawze®Girl (virgin) or married (woman)
was often one of the first questions asked abouwhen | accompanied my informants
on visits to their family, friends or neighbourdti®ough the answer always surprised
them at first — an unmarried girl of my age waseard of in their world — they would
most often then agree that this was the norm wheaieme from, thereby moving me
back into the category @jnabiya However, they would also stress, | was a differen
kind of ajnabiyg since, unlike any other foreigner they knew, d lskame to learn about
and share in their lives and hardships.

It was this position as both an insider anthatsame time an outsider to their world
that helped me acquire the particular insights arckwvl build my analysis. As an
insider, | could share in all the trivialities ofexyday life as well as the family
gatherings, parties, quarrels, disputes and irgeg®n the other hand, because of being
an outsider, coming from what they saw as a mae $ociety — and eventually going
back to that society — many women felt more at @asbaring things with me that they
would otherwise not share neither with their sistemothers nor female friends, whom
they knew would judge them according to anothepgstandards, in turn putting their
social standing at riék

Moving in and out of the women’s worlds alsmta physical dimension since | had
my own “home” in a rented apartment in one of tewidh neighbourhoods of
Jerusalem. Thus, | would come and go in my infortsidrouses, sometimes visiting
only for the day and going back to my apartmemtigit, while at other times staying
for most of the week. Maintaining this freedom afvament between spheres also

allowed me to preserve a certain freedom fromastleome of the measures of social

“ Because of the sensitive nature of some of thernmition my informants shared with me, both as it
relates to their families and local community blsbao the Israeli Authorities, | have changedribenes
of the women and families who appear in this thdxish in my descriptions and in their own stories.

12



control that came with living with my informantshi§, in turn, made it possible for me

to pursue other tracks in the field that becameontgmt for my research.

1.3 Witnessing as research

When | arrive to the house a little after 7 a.nme touse is already completely
empty: even the windows and water taps have beeavwed and all of the family’s
belongings are piled up outside at a safe distdnm® the house. We wait for more
than two hours, before a military jeep suddenly egpp at the end of the road,
followed by a whole caravan: police cars, more gemns and ambulances. They
park the cars a bit further up the hill, and bordaslice — a kind of military police
— regular police, soldiers and members of the $peleorces, whose primary
objective normally is to fight terrorism, start kiag their way down the hill. They
firmly ask me to keep distance to the house, whkiten surrounded by police and
soldiers. A couple of border policemen with dogdtgough the house in search of
potential explosives, while Khaled and Leila, theners of the house, watch them
in despair. Then, we suddenly hear the sound ofcagiing bulldozers and soon
after, two of them appear at the top of the hiltdatart climbing down towards us
on creaking caterpillars. They position themseleaseach side of the house and
then come to a halt. Seconds after, they simuliasigaaise their drilling “arms”
and slam them into the little house in a loud na§erushed cement and steal. |
stand on the hill behind the house next to a coapkoldiers and watch it happen.
The soldiers are laughing and joking and even gosd¢he camera when | begin
taking pictures of the bulldozers in action. Aftarly ten minutes, the bulldozers
have finished their work, and start making theinwgp the hill again, followed by
the caravan of vehicles that announced their atrowdy half an hour ago. All they
leave behind is a pile of rubble and a family withhome anymore.

(Field notes, July 4 2005)

Part of my fieldwork, as the above story illustsatalso consisted of witnessing house
demolitions, although knowing about them in advames not easy. To avoid clashes
with angry Palestinians or Israeli peace activagtthe site of these demolitions, plans

about upcoming demolitions are very well kept frpublic scrutiny. People, who, for

13



different reasons, had access to channels of irtom about imminent house
demolitions, had been provided with my phone nunaloertold to call me at any time

of the day if they heard news about upcoming detroak. By way of using these
networks, | managed to witness four house demaktia the span of my seven months
of fieldwork, while many others occurred without kyowledge or while | was
otherwise busy in the field. My motivation for bgipresent at these demolitions was to
get a grasp of the implications both emotionallyddso practically of the event around
which my fieldwork revolved. Witnessing demolitiogave me a strong idea, as well as
abodily experiencéPovrzanovic 1997: 159) of the feelings arousethisydestruction
and, together with the individual stories of hodsenolitions told to me by the women
when | interviewed them, gave me an experiencehatiominick LaCapra calls
empathic unsettleme(itaCapra 1999). Empathic unsettlement, he saya, kéd of
virtual experience through which one puts onese#friother’s position while
recognising the difference of that position, hencetaking the other’s place” (ibid:
722-23). Thus, it is an experience that links wssieg and research while offering a
name to the position most aspired to by anthropsiggthat of participating in the life

of the people we study while avoiding the trap @difhig native”.

1.4 Structure of the thesis

The following gives an outline of the thesis anavieach chapter unfolds a new step in
my analysis. | begin the thesis with a chaptiapter twoXhat depicts the setting of

my fieldwork: the city of Jerusalem, the physiatdut of which reflects the power
relations between Israelis and Palestinians. Taksgy point of departure the city
planning of Jerusalem | describe how planning edwess a tool of governance aiming at
maintaining a Jewish demographic majority and thg w which demolitions of
Palestinian houses are part of this plan.

Thus having placed house demolitions on tleegg@itical map, | turn, irchapter
threg to an exploration of the significance of the hoas a place of identity formation
for Palestinian women before its demolition, amittg making which includes
elements of individual, social and national identit

In dhapter fourl then set out to analyse the consequences ottarmolitions for

the identification of the women. Losing their houlsargue, places them in a state of
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liminality according to the social order of thinigstheir local world and, because of the
economic hardship brought about by the demolitiestricts their possibilities of
fulfilling certain social obligations that definlkeeir membership in the Palestinian moral
community.

Inchapter five | further broaden the analysis of identity forroatto include the
aspect of national identitfrthe demolition of a house, | suggest, turns it eto
politicised space and a place that comes to sysiiiie women'’s attachment to their
homeland. The nationalisation of women’s identitijch occurs as a result, is in turn
reflected in their stories about the house denoaljtthe content of which in different
ways links up to important elements of the Palestimational narrative. However, this
framing of their experience in national terms isedn a way that reflects the women’s
subaltern position to this dominant narrative angtrepresents a different national
consciousness: one that allows them to continliggaip to the norms of femininity of

Palestinian society.
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Chapter 2

Security and city planning in Jerusalem

We must be insistently aware of how space can loe teehide consequences from
us, how relations of power and discipline are inised into the apparently
innocent spatiality of social life, how human gemgries become filled with
politics and ideology.

(Soja 1989: 6)

When [ first arrived in Jerusalem to set out onfraldwork, | drove into the city aboard
asherut a white Ford Transit van with seats for 12 peoptaich is the lone traveller’s
best option of public transportation from the artpmutside Tel Aviv to almost every
major city in Israel. As we drove into Jerusalemwals met with the first of what would
become a continuous series of requests over thesee@&n months of my fieldwork, to
position myself in the geographical reality of tefactodivided city’. “Where in
Jerusalem are you going?” the driver asked me. ‘oifiOlives”, | replied. For the
Israeli driver to take me into a Palestinian neminhood of East Jerusalem, where my
destination was located, was apparently not a flagbtask and therefore came at a
price. He looked at me in the rear mirror and dsdyd: “That will cost you an extra 10
shekel (app.14 DKK.)". Most of the other passendmoked at me as though | came
from a different planeMVhat on earth would a tourist want to do in an Arab
neighbourhood?hey seemed to be thinking. Setting foot in a §tale&an or “Arab”

neighbourhood, as they are more often called insteeli rhetori€, is something most

® My claim that the city of Jerusalem is divided suounter to the official Israeli rhetoric of Jealem

as the united Jewish capital of Israel (Weizman72@8). This chapter therefore sets out to show how
this claim of unity is to be understood ratheramts of Jewish building continuity across the twaotg of
the city and between the central urban body angéhipheral neighbourhoods (B'Tselem 1997: 38;
Cheshin et al 1999: 62).

® The state of Israel has, since the beginningsadiistence, always seen the Palestinians as “Arabs
similar to those of the neighbouring countriesrehg denying them any distinctive national identity
legitimate claims to the land of Palestine/Israatallective rights of self-determination (Halper &
Younan 2005: 4). This was summarised in the fanstatement of Golda Meir, prime minister of Israel
from 1969-74: “There was no such thing as Palest®...) It was not as though there was a Paiastin
people in Palestine considering itself as a Paliestipeople and we came and threw them out and took
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Israelis in Jerusalem would never even dream athamuag. “I wouldn’t know how to get
there, and what should | go there for, anyway?Isazeli friend once asked me. “It can
be dangerous for us (Israelis) to be there, amhitdinderstand why you absolutely
want to live there?” This division of the city infewish and Palestinian
neighbourhoods that | was first confronted witleatty on my first day in the field; the
history of how it came into being, the ways it gheld and continuously recreated as
well as the assumptions behind it, is the subjéttie present chapter. Through this
description, | attempt to give an insight into gwditical reality of present day
Jerusalem; a reality which played an important molghaping my understanding of the
dynamics surrounding demolitions of Palestiniandasuand the consequences they in

turn have for the lives and identity processesalé$tinian women.

2.1 Jerusalem — still a divided city

For the average visitor in Jerusalem, who stagsdatwntown hotel, drives around in
tourist buses or walks the streets of the city agmnied by a tour guide, the Jewish
Israeli vision of Jerusalem as a unified city isyep maintain. If, on the other hand,
you walk or drive around the city on your own, @spublic transportation, as | did, you
will soon come to experience an entirely differezdlity. A reality that reveals the great
spatial divides between the two groups that inhigitcity: Israelis and Palestinidns
As | quickly came to realise, living in Jerusalesmot like living in Copenhagen or
Geneva or any other city | had lived in beforeJémusalem, like in the Belfast of the
late 1980sdescribed by Begofia Aretxaga, “one’s address & pyagnant with socio-
political significance” (Aretxaga 1997: 35). Thin, settling in the city, | automatically
became part of a contested space where everyttungthe house and neighbourhood
you live in to the bus you take, the place you stuog the food you eat is seen by the
local people as an indication of the party you siuité in the conflict.

From my rented flat in the German Colony, ohthe previously Palestinian

neighbourhoods that became part of Jewish Wessdkem following the war in 1947-

their country from them. They did not exist.” (Kinenling & Migdal 1993: xvi).Throughout my thesis,
however, | will be using the term “Palestinians”.

" Many subgroups of course exist both within andddition to these two groups. However, a descriptio
of these is beyond the scope and interest of lieisis.
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49, | soon learned to make my way around the cityssing the lines and borders
between East and West, between Palestinians aaelissthat, although only sometimes
demarcated by walls or checkpoints, are at alldirery present in the minds of the
city’s inhabitants. At the bus stop outside my leusghere only the Israeli buses
officially have their signposts, | found out howalso flag down the smaller Arab buses
coming from Bethlehem, driving past the Jewishleetents of Ramat Rachel, East
Talpiot, and through the German Colony neighboudhao their way to the run down
Palestinian central bus station just outside thikswvehthe Old City in East Jerusalem.
From here, a multitude of minibuses serve the Balas neighbourhoods of Jerusalem:
A-ram, Issawiyah, Anata, Beit Hanina, Shu’afat,Adariya, Ras el Amoud, A-Tur and
so on, as well as the major West Bank towns of RamaBethlehem, Jericho and
Hebron.

Although their destination is always one af #alestinian neighbourhoods of the
city, getting there invariably means driving oraksli controlled roadS that lead past
Israeli settlements. When visiting my informantatihin the Palestinian neighbourhood
of Issawiya | had to go through the Israeli setdetof Givat Shapira (French Hill),
built in 1968 on lands expropriated from Issawiya ¢ghe neighbouring Shu’afat. To go
to Anata where another informant, Rahaf, lived,libe would leave the Palestinian bus
station and take Road 1, an Israeli built and cdetl road running on what used to be
the seam line separating East and West Jerusaleich was marked by a wall between
1949 and 196%. Driving past the settlements of Ramat Eshkol fareshch Hill, and
turning right onto the road leading eventuallyte settlement of Ma’ale Adumim it

8 In the Israeli history books, the war in 1947-4@alled the War of Independence. To the Palestnia
on the other hand, it is known simply as Al-Nakhbdhe Catastrophe”, since it meant the destruation
more than 450 Palestinian villages and the expuilsfa/00000 Palestinians from their land, thereby
creating the still today unresolved Palestinianget problem (Morris 1987).

® Throughout this chapter, | make a distinction emneighbourhoodsindsettlementsThe term
neighbourhoodss used to denote the built up areas of West demsthat became part of the Israeli state
as a result of the war in 1947-1949 while the teattlementsabels the Jewish communities in East
Jerusalem, built on land occupied and confiscatath the Palestinians during the 1967 war and after.
hide the fact that theettlementsire illegal according to the Fourth Geneva CorigarRRelative to the
Protection of Civilians in War Time (Fourth G@tp://www.unhchr.ch/html/menu3/b/92.hxnthey are
most often called “neighbourhoods” in the Israbétoric.

1 That a road is Israeli controlled means that Ispmdice, military police or soldiers can at arnyée
erect a temporary checkpoint anywhere on this rimagrder to check passing traffic (especially
Palestinian vehicles), thereby effectively prevegtPalestinians from moving freely inside the otyg.
between their homes, shops, schools and hosgitlsite often located in different neighbourhoods.
! This wall was torn down following the “reunion” dérusalem at the end of the 1967 war.
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would soon after reach the Shu'afat refugee canap the entrance to which an Israeli
military checkpoint marked the beginning of whatptany Israelis, is regarded as
extremely dangerous territory.

The contrast between the Shu’afat camp anddtikements of Pisgat ‘Omer and
French Hill that surround it, are also such, theg oould easily be compelled to think of
having entered an entirely different city or evenatry. In the settlements, large, well
paved, lit roads with sidewalks lead the visitaruard white, stone-clad apartment
blocks surrounded by small, well kept gardens. iRgssy supermarkets, restaurants,
medical clinics and laundry facilities, buildingeaeplaced by green areas and
playgrounds. Streets, alleyways and parks are @edrthe atmosphere almost idyllic.
In the refugee camp, the picture is entirely défer From the Israeli checkpoint that
marks the entrance to the camp, the paved roagpiaaed by a dirt road full of pot
holes and barely wide enough for two cars to pash ether. Long lines of buses,
trucks and cars wait to have their documents chieblgeyoung Israeli soldiers before
being allowed to leave the camp. Although the céiegwithin the boundaries of the
Jerusalem Municipality and the inhabitants carnehblerusalem ID-cartfs security
checks of documents is a standard procedure. Alsotaurist with a foreign passport,
one is subject to these checks.

Past the checkpoint, the road winds its wayrdthe hill, lined on both sides by
partly or unpainted grey cement buildings, withndry hanging from almost every
window. On the streets, shops and stalls aboulithgseverything from the bulky
plush furniture found in every Palestinian homedatourful plastic toys, fruits and
vegetables, clothes in all colours, shapes and,sizemen’shijabs (headscarves)
mobile phonesnd the sweet and sticky cakes that are eateredPrphet’s birthday
and other important feasts. Dark, narrow alleywaysbetween the houses, built so
close that you can almost shake your neighboursl fieom your window. Mounds of
garbage, in many places set on fire, thereby cogehe camp in a nauseous smell, line

12 The Shu’afat refugee camp is named after the adjawighbourhood of Shu’afat. To distinguish them
the neighbourhood is called Shu’afat and the refuggamp the Shu’afat camp.

3 There are two different types of ID-cards cartigdPalestinians: the blue Jerusalem ID and thengree
West Bank ID. The Palestinian blue ID indicateg tha holder is a “permanent resident” of Jerusakem
status given to Palestinians residing in the anthexeas of East Jerusalem after 1967. This ID alliwe
holder to live and work inside Israel, to vote @cal elections and to receive services providenby t
National Insurance (health care, pension etc.) §@u& Dallasheh 2004: 7). Holders of the green Wes
Bank ID, on the other hand, are prohibited fromegng Jerusalem and Israel without a special permit
and have no access to National Insurance services.
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the streets, constantly reminding the passer hythiealerusalem Municipality never
ventures into this area to collect the garbagbpaljh people here pay the same taxes as

the rest of the city’s population and thus aretkmatito the same services.

As described above, the division of the city, whighs counter to the official rhetoric,
nevertheless is a stark reality. Palestinians waealcer be eligible — not to mention
have the financial means — to buy a house in kesetht (Cheshin et al. 1999: 60). On
the other hand, the average Israeli in Jerusaleoidavtever venture into a Palestinian
neighbourhood, for fear of being attacked. To bettelerstand how this division came
into being, however, one has to go back in timelaol at the way historical events
and wars of the past century have shaped the gaugah outline and reality of

Jerusalem.

2.2 The history of Jerusalem in modern times

Due to its being thrice holy — to Muslims, Chrissaand Jews — Jerusalem has been
religiously disputed for many centuries. Howevheg hational struggle between Israelis
and Palestinians, of which control over Jerusaleoaime a central part, only started
emerging during the twentieth century and partidylafter World War On¥. Zionism,
the Jewish nationalism as well as Palestinian nalism, developed alongside the
nationalist movements throughout Europe in thenateteenth century. For the Zionist
movement, which took its name from Zion — the narihnderusalem in biblical times —
the battle to regain independence in the biblicmhéland of the Jews inevitably also
meant gaining control with its historical capitRldmann & Weingrod 1991: 7-9).
However, the city also had great importance to$Riaians — Muslims as well as
Christians — whose most important holy places av@d in the city and whose families

4 The Zionist version of the history of the estamii®nt of the state of Israel and the Israeli-Paiiest
conflict was dominant and undisputed outside thebAwrorld for several decades after the war in 1947-
49, since colonial historiography did not allow forother version (Swedenburg: 12-13dwever, from
the late 1980s a group of Israeli historians, waime to be known as tidewor Revisionisthistorians,
began publishing a series of books based on naliestof the Israeli archives, studies in which they
questioned the veracity of the old version of higtespecially the descriptions of the events eford
during the emergence of the state of Israel (Sh2O60: xv-xvi; Morris 1987; Pappé 1999 & 2004;
Segev 1986). In my historical descriptions | learttee work of these new historians, although still
largely disputed by the Israeli public. Many Pdtgan historians, on the other hand, do not thirdm
critical enough in their revision of histonhtfp://www.history.ac.uk/reviews/paper/shlaimAvirti}.
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had lived there for generations (Pappé 2004: 7#d&m & Weingrod 1991: 9). The
violent, physical struggle over Jerusalem brokestwairtly after the UN General
Assembly in November 1947 voted for the partitibiPalestine according to a plan
drawn up by UNSCOP, the United Nations Special Catemon Palestine. Following
this plan, Mandatory Palestine was to be dividéd enJewish and an Arab part, with
Jerusalem as@orpus separaturander international control (Pappé 2004:126). The
sectarian disputes between Palestinians and Jewldygdeveloped into regular battles,
leading to the expulsion of the majority of the Bu@opulation of Jerusalem from the
western part of the city. When the state of Isveed proclaimed on May 14, 1948, the
surrounding Arab countries decided to attack itewhfter almost a year of fighting a
cease-fire agreement was reached, the citydbddctobeen divided into a Jewish part
(West Jerusalem) under the control of the newlgtdisthed Israeli state and an Arab
part (East Jerusalem) controlled by the Kingdordarflan (Krystall 1998: 6-12). The
war had created its own boundaries and the UNtRartlan, with Jerusalem as an
international zone, was never implemented. Onlyatéo of the Palestinian
population of West Jerusalem had remained whil@eadlish families had been
evacuated from the Arab East Jerusalem (Romann Sagéed 1991: 11). Thus, the
division of the city along “ethnic” lines, which many ways is still in place today, was
a reality.

For the next two decades, the two parts afsidem were separated by a wall and
each grew within their own separate state systesst\derusalem developed into an
almost exclusively Jewish city, inspired by theamllevelopment of the western world.
Economic development was highly prioritised by édiraolicy makers and new
immigrants poured into the city. East Jerusalentherother hand, was neglected by its
Jordanian occupiers, and state controlled resouvees mainly allocated to the
development of the Jordanian capital of Amman (it). Therefore, East Jerusalem
remained a rather run down and economically pagrichabited only by Palestinians.
After the Six-Day War in 1967, when Israel occupilee West Bank, Gaza and East
Jerusalem, the wall that divided Jerusalem wasdown and Israel annexed some 70
square kilometres of land to the municipal bouretadaf West Jerusalem: the 6 square
kilometres of East Jerusalem that had been unddadian rule, in addition to 64

square kilometres belonging to twenty-eight WestlBallages (B'Tselem 1997: 17).
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This greatly expanded city was then declared “rieadiiias theholy, eternal and
indivisible capital of Israe{Weizman 2007: 25). Its status as the capitasiedl was
however never recognised by the international comtyusince East Jerusalem and the
annexed West Bank lands continued (and continule¢ twonsidered occupied territory
according to the Fourth Geneva Convention as veedleweral UN Security Council
Resolutions (Fourth Geneva Convention; UNSCR 298,dhd 478). The expansion of
the city meant that 66000 Palestinians living ia fibrmerly Jordanian controlled East
Jerusalem and the surrounding annexed villagesteepart of a larger Israeli
controlled Jerusalem. The number of Palestiniatseémew Jerusalem was however
relatively small due to the Israeli strategy fonexing land based on the principle of
maximum territory containing minimum Palestiniarpptation (Weizman 2007: 94).
Limiting the Palestinian population from thery beginning became a high priority
since it was necessary to maintain and securealernss a united, Jewish city: the
capital of the Jewish state of Israel. This clainexxclusive Jewish rights is the core of
Zionism and thus the ideology on which Israeli pcdi build. Therefore, the threat
posed by the Palestinians in Jerusalem is firstfamnost alemographic threat
considering that Palestinians have a much higher ite than Jews in the city
However, following the two Palestinian Intifadds in the late ‘80s and beginning of
2000 respectively — the threat posed by Palessniareasingly came to be regarded as
physicalas well, taking the shape of suicide bombersbétals and drive by shootings
of Israeli citizens. In the following, | will proeel to show how Israel since 1967, as a
result of this twofold threat, has creatediscourse of securitisatiaimat guides its
actions in all matters relating to the Palestinidnsll briefly discuss the emergence
and outline of this discourse, and then proceeshtov how it is used to explain the
actions of the state vis-a-vis the Palestiniansj$ong specifically on the Palestinians of

Jerusalem.

'%1n 1967, the Palestinian population numbered 6860#5.8% of the population of Jerusalem while
Jews amounted to 197700 or 74.2%. In 2002, howgveRalestinian population had grown to 221900
or 32.6% of the population while the Jewish popatahad only grown to 458600 or 67.4% of the
population. In a census from 2006, the distributiéthe population was set to be 65% Jews to 35%
Palestinians (Statistical Yearbook of Jerusalen209p2002-2003, Israel Central Bureau of Statistics
http://www.cbs.gov.il).

'8 |ntifada in Arabic means “to shake off’, and hiasrefore given name to the — so far — two Palestini
uprisings opposing the Israeli occupation.
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2.3 The Israeli vision of security

Since its birth as a state in 1948, Israel hasvi@en extremely concerned with
security, a notion which has been associated \wéhability of the state to remain
sovereign and Jewish. For many years followingctieation of the state, the threat was
seen as coming from outside, from neighbouring Ax@lntries wishing their defeat,
and the way of dealing with this threat was throdgfenceHowever, with the
occupation of the West Bank, Gaza and East Jerusal@967, the danger from within,
that is, from the Palestinian population in theugsed territories, slowly came more
and more to the centre of attenfiGrAccordingly, the focus gradually changed from
being one oflefenceclearly distinguishing between “inside” and “ades’ territories

and defining the danger as coming from outsid&énshape of regular armies, to being
one ofsecurity the logic of which “presupposes that the dangeiready inside,
presented by a population in which subversive efgsexist” (Weizman 2007: 106).
Thus, since the outset of the Israeli occupatiot®i@7, “security” and “security needs”
have become the basis of the way the conflictaméd by the Israeli state. Security has
been used as an explanation for the actions dftdie towards the Palestinians in the
Occupied Territories and even as the overarchingipte guiding the peace
negotiations of the Oslo Peace prot®asd beyond (Halper & Younan 2005: 5;
Sharoni 1995: 36-37). In order to clarify the logiederlying the way security is used
by the Israeli state in its interaction with thdd3éinians, | would like to turn for a
moment to the definition of security.

Security is a global concept that deals with thabfm of order and disorder, reflecting
at the same time both the condition of order, ustded as the absence of risk and
anxiety as well as the political means of achiexrag order (Bubandt 2005: 278).

Although a global concept, there are different arterdependent levels at which

" ronically, about one fifth of the population sfrhel proper are so-called Arab Israelis, who lage t
descendents of the Palestinians who didn’t fle& treames during the 1947-49 war. Since they became
Israeli citizens after the war, and have sincediwgthin the Israeli system, they are regardedeas of a
threat than the Palestinians in the occupied teies, although still treated as second classetitian

Israel.

'8 The Oslo peace process took place between 199099%land was seen at the time as a milestone in
the relation between Israel and the Palestiniartest was their first time negotiating face todathe
process culminated in September 1993 with an affgignature ceremony of a Declaration of Pringple
on the White House lawn. Already in the late ‘Yswever, the Oslo process was declared dead and
irrelevant (Pappé 2004: 254).
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security can be studied: the global, regional amati and local level. My focus in the
present section is mainly on security as a politmal to achieve order, particularly as it
is being used in an Israeli national context. Ftbis perspective, | suggest we
understand security as a reaction to a perceivedgaacially constructed threat, defined
and created as such by the power relations initl@gontext (Buzan, Weaever & de
Wilde 1998: 12; Weever 1995: 54). This reactiortuim, is based on@rocess of
securitisation that is, the rhetorical evocation of securityuasifying a particular kind
of politics (Buzan 1997: 13; Weaever 1995: 55). Acding to Bubandt, securitisation is
thus to be understood as a discursive device fmnmanity building at various levels
(Bubandt 2005: 277). However, in the case of Isdaglggest, securitisation is in the
making rather as a discourse in its own rightseeuritisation discourse that works

towards creating a particular kind of (social) arde

2.3.1 The securitisation discourse

While clearly drawing inspiration from Foucaultideias, my notion of securitisation
discoursehowever, does not echo the exact Foucauldianitefirof a discourse as
whatever constrains — but also enables — writipgaking and thinking about a given
social object or practice within specific histotiGenits — that is a historically specific
body of knowledge (McHoul & Grace 1993: 26 & 31u€ault 1972 & 1991[1972]).
Rather, | adapt the Foucauldian notion of a disseasa way of speaking and thinking
about a specific practice namely security — to a specific national anduwaltsetting —
Israel — and focus on the strategic ways this dissmis being used by a state actor.
Thereby, | add an element of state agency ancegirab the rather structural concept of
discourse developed by Foucault.

Since the birth of the Israeli state, | arggexurity and hence securitisation has
become a basic mode of thinking — a discourse wibgh the state seeks to govern the
population within its territory. Thus, the secwg#iion discourse has become an
important instrument of the Israeli vari€tpf governmentalitfFoucault 1991[1979]);
the dominant form of state power since the eighteeentury, which has as its main

19 By emphasising here the specificity of the semaiton discourse to the Israeli form of governarce
follow the appeal of Blom Hansen and Stepputat, vmtheir introduction t&tates of Imaginatiqreall
for a denaturalisation of the Foucauldian view e¥ernmentality by studying individual states and
modes of governance in ethnographic details (Blanddn & Stepputat 2001: 37).
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aim the control, regulation and welfare of the dapan (Gupta 2001: 67). Although
being a tool of governance, the workings of whieliroucault’s understanding lie
beyond the awareness of the population that itla¢gs, the securitisation discourse in
Israel, | argue, also forms part of — and actuadlgninates — public speech about
government policies and priorities and, over tilmdgecoming increasingly accepted
and even somewhat internalised by the Israeli @djul in what echoes travilian
militarism described by Baruch Kimmerling (Kimmerling 20008228). The essence
of civilian militarism being that “...military consetations, as well as matters that are
defined as national security issues, almost alwagsive higher priority than political,
economic and ideological problems” (ibid: 215). $hthe securitisation discourse as a
form of governmental power can be seen to work tdwareating a particular kind of

nation-state, as | will show in the following.

Because security in Israel is associated with biéyof the state to remain sovereign
and Jewish — and hence with ethnic purity — theahrepresented by the Palestinians is
first and foremost demographidhreat or even a demographic “time-bomb”, as lehav
previously argued (Weizman 2007: 48 & 107). Themfanany of the security
measures taken to protect the Jewish populatiomassures that aim at increasing
their number, while at the same time decreasindrdiestinian presence. Taking the
case of Jerusalem this goal is camouflaged in $keofithe expression “maintaining the
demographic balancetvhich is the term used to describe the officidlqyoof the
Israeli government of maintaining a ratio of 73.38tvs to 26.5% Palestinians — the
population distribution as it was in 1973 when ploéicy was agreed to — in the city of
Jerusalem (Cheshin et. al. 1999: 32 & 52; Mar@4l@6: 60).

This preoccupation with numbers or — borronantgrm from Appadurai — “fear of
small numbers” (Appadurai 2006: 44) stems preciely the Israeli nationalist goal
of ethnic (Jewish) purity, in which the (Palestmjianinority then becomes “matter out
of place” (Douglas 1966), a group that blurs tharmaries of the national taxonomy
and represents an obstacle between Jewish magoutyotal purity (Appadurai 2006:
44 & 53). Thus, the Jewish population of Jerusakesnyell as Israel in general, can be
described aa majority with a minority compled ambiah 1986: 58), a majority that is
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afraid of becoming the minority unless this minprg effectively controlled or
disappears altogether.

One of the ways in which the Israeli statediio control the Palestinian minority in
Jerusalem, or “maintain the demographic balansghrough a particular kind of city
planning®. To further illustrate this point, | will now turto a description of the way
Jerusalem is being planned and the consequenesdsawing for the geographical

outline of the city.

2.4 City planning

City planning is one of the schemes intended taawvg the human condition described
by Scott in his boolSeeing like a State. How certain Schemes to Imghe/eluman
Condition have FailedScott 1998). Originating in what he calls a higbdernist
ideology, defined as “...a strong version of the-selfifidence about scientific and
technical progress (...) and above all the ratioesligh of social order commensurate
with the scientific understanding of natural lawStott 1998: 4), he shows how city
planning in the 26 century has worked to turn cities into orderly &gible grids

aimed at mastering the urban space and increasitegcontrol and manipulation with
its subjects (ibid: 2, 77 & 108-110). This has bdene, among many things, through
the use of straight lines and right angles in tbgigh of the city as well as through
functional segregation; that is creating separateeg for workplaces, residence,
shopping and entertainment, thereby creating greffieiency in the use of the urban
space. According to Scott, however, as the titlei®tbook reveals, schemes like that of
the high-modernist city planning have failed inithmission, largely because of being
static, standard grids imposed, in the case ofptagning, on a lively and unruly space
of social life constantly created and recreated$inhabitants. As he concludes, the

2 However, other tools besides city planning are aked in the demographic “battle”. For instance,
rules and measures meant to encourage Jewish tepiadwhile controlling and curbing Arab fertility
have been adopted: abortion clinics and free coaftives are readily available for Arab women while
Jewish women are denied access to contraceptivkedissuaded from abortions. Furthermore, while
Arab women have experienced an important reduatiohe national insurance benefits for their chalur
child births in Jewish families are encouraged dlyfoincentives provided by the “Law on Families
Blessed with Children” and “The Fund for Encouragiirth”, both of which offer a range of subsidies
to families with more than three children (Abdo 1924; Sharoni 1995: 34; Yuval-Davis 1989: 94-99).
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standard grids of city planning exclude the neagssde of local knowledge and know-
how or knowledge stemming from practical experiefioel: 6 & 311).

In Jerusalem, the grid of high-modernist pitgnning described by Scott is
somewhat reflected in what Jeff Halper callsrierix of control(Halper & Younan
2005: 10-19) — although city planning is but on¢haf elements of this matrix — which
aims at controlling and mastering not only the arbpace of Jerusalem, but the entire
space of the Occupied Territories. The matrix oftoa, as defined by Halper, is a
complex system of laws, planning procedures, &g&iris on movement, bureaucracy
and infrastructure that “...conceal Israeli contrehimd a facade of ‘proper
administration™ (ibid: 10). The matrix, he sayssembles the East Asian game “Go”,
the aim of which is not to defeat the opponent iika game of Chess, but rather to
immobilise him by controlling key points on the mabf the game. In the following, |
will concentrate on the element of Halper's matfxcontrolmost relevant for my

current argument, namely the city planning of Jalers.

Shortly after the “re-unification” of Jerusalemaths the annexation by Israel of Arab
East Jerusalem as well as land belonging to a nuailsirrounding Palestinian
villages to West Jerusalem, Israel started drawjmg city plan aimed at preventing the
city from being divided again, as well as secutimgf it remain a Jewish city. This was
when the policy of maintaining the demographic beéawas introduced, and planners
decided it was to be done through what they called'housing potential” (Weizman
2007: 48). This implied the use of two planningigebk: on one hand to promote the
construction of Jewish housing and neighbourhoesisecially in East Jerusalem, and
on the other to limit the expansion of Palestiansing, thereby hindering the growth
of the Palestinian population and forcing them ekentheir homes elsewhere
(Weizman 2007: 48-49; Cheshin et. al 1999: 10).

2.4.1 The Jewish city

From the very outset, the promotion of a Jewislsgmee in East Jerusalem has been
carefully planned. The aim is not only to build J@w‘communities” (settlements)
there but also to break the Palestinian contiranty reinforce the isolation of the

Palestinians in East Jerusalem into small uncordemclaves (Guediri & Dallasheh
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2004: 24). This is being done by strategically plgdewish settlements in between and
around Palestinian communities on several sidestiog wedges between Palestinian
neighbourhoods, thereby preventing them from deuietpinto a Palestinian urban
continuum (see map in annex 1). While Palestin@nraunities are isolated from each
other, a system of by-pass roads — sometimes alsech settler roads — are built to
connect the settlements in East Jerusalem with ethen as well as with the city centre,
while effectively by-passing the Palestinian comitias, as the name indicates (ibid).
In addition to the settlements within the municipalindaries of Jerusalem — the “inner
ring” of settlements — a later master plan from3.88tlined what is today called
“Greater Jerusalem”, consisting of an additionaitéo ring” of settlements built deep
into the West Bank (see annex 2). This plan makassalem not only a city but a
region controlling important portions of the Westri&. Via a system of roads and
tunnels, the “outer ring” of settlements is conedawith the “inner ring” within the
municipal boundaries, thereby effectively creatindfer zones between the Palestinian
communities in Jerusalem and those of the West Bdalper & Younan 2005: xvi).

While Jewish settlements and by-pass roadsasft Jerusalem are not built along
straight lines and angles, as in the high-modeaitgidescribed by Scott (1998), their
design meets the same goal of increasing stateatointthis case with the subjects of
its governance that are caught in and immobilisethb grid. In many ways then, the
city planning of Jerusalem resembles that ot é&ntury Paris under Napoleon, which
aimed at making the city more governable and, nmygortantly, safe against popular
insurrections (Scott 1998: 60-61). As in presemt drusalem, the security of the state
was at the centre.

Many of the Jewish settlements built in Eastidalem in the early days of the
occupation are characterised by being open commesiitat anyone can walk or drive
freely into, thereby reinforcing the impressiontttiey are normal “neighbourhoods” in
the city. However, an increasing number of settleisieespecially those of the “outer
ring” such as Ma’ale Adumim, which are located dagp the West Bank, are being
surrounded by fences and have manned gates orpmiirtkat the main entrance.
Hereby they increasingly come to bear resemblanttegated communities
residential developments surrounded by walls otderand entered through a guarded

entrance (Low 2003: 12), best known from the USAerke they started appearing in

28



the 1960s and ‘70s, while only gaining real pogtyan the ‘80s (ibid: 14-15). Today,
various types of gated complexes and communite$camd around the world in such
different places as China, Lebanon, Latin Amer&ayth Africa and Russia (Glasze et.
al. 2006: 6-7).

2.4.1.1 Gated communities

The theories abogiated communitieshe reason for their appearance and popularity,
the function they serve as well as their impactvorer urban society are widely
discussed among urban planners, geographers dnteats as well as sociologists and
anthropologists (Glasze et. al. 2006). Gated conitnesrserve such different functions
as providing their inhabitants with a sense oftyad@d security, a sense of community
and identity, shared social values, economic coatrd efficiency of neighbourhood
management, the achievement of an ideal lifesgyMell as status and prestige (ibid).
Considering these very different forms and funaiohgated communities around the
world, what seems to be of greatest interest is fussition in and impact on the local
society and context. Following this cue, | will peed to describe the gated community
in the specific context of Jerusalem, where, asllargue, they play a particular role in

the architecture of occupation.

The gated communities of Jerusalem in many waysrdifom those in other cities
around the world, beginning with the fact that tlaeg state-funded and owned, unlike
most other such communities around the world thatarivate cities” (Glasze et. al.
2006). In addition, they are not primarily the fésid a particular socio-economic
development on a local, regional or global scalsimiar communities elsewhere.
Rather, | argue, they are the result of a poligraiect, namely the Israeli colonisation
of the Occupied Palestinian Territories; a colotmsawhich consists largely of “being
on the land”, thereby preventing it from being givEack in any future peace
negotiations. While they are part of a larger camg plan, people living in the
settlements rarely perceive themselves in thatplatigely because settlements in East
Jerusalem are portrayed and presented in thealffsraeli rhetoric as being no more
than ordinary Israeli neighbourhoods, even verg mied secure neighbourhoods linked,

as | have described it, by a system of by-pass Wways and tunnels to the Jewish city
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centre of West Jerusalem. People live there bedausgng is cheap — being heavily
subsidised by the government in order to encoupagele to move there — because
facilities are good and the environment is calm emtd friendly, reasons that resemble
those of other people living in gated communitiesldwide’ (Glasze et. al. 2006).

The impact of these Israeli gated communiim@she surrounding society, in a broad
sense, also resembles that of gated communitegjinhe USA by the fact that they
promote the “...segregation or ‘sorting’ of peopl®ihomogeneous groups”
(McKenzie 2006: 9). However, the segregation ckbiethe Israeli gated communities
runs more along strict “ethnic” lines of divisidman in the USA, where economic
affluence is most often the dividing factor (ibi6urthermore, the Israeli settlements are
designed with a specific goal in mind which, | agis highly specific to this local
context. This goal, as argued above, is the effe&ncroachment of Jewish interests
onto Palestinian land, helping to ensure Isragtiappresence. At the same time,
through measures of fencing and gating to keepléingerous Palestinian “other” out,
the state pictures itself as taking care of theqal security of its people. As a result of
the second Intifada that began in 2000, this psoésecuring the Jewish population
through gating has been coupled with a range oknorea to keep the Palestinians out
that | will call gating offmeasures, measures that | will describe in a sufes¢ section.
In order to understand the context in which gatffgs taking place, and thereby how it
fits into the broader picture of space making irudalem, however, we first need to
look into the ways in which the Palestinian neigiMmods in East Jerusalem are

planned.

2.4.2 Palestinian enclaves

While the planning of the Jewish city aims at exgpag and promoting Israeli presence,
for the Palestinian inhabitants “...hardly anythingsaever planned but their departure”,
as Eyal Weizman puts it (Weizman 2007: 47). This een done through a range of

judicial and bureaucratic city planning measuregivhwhile being more or less

2L However, settlements of a different kind also exfmse that are built for ideological reasonseséh

are often built deep into the West Bank, estabtisined inhabited by members or sympathisers of “Gush
Emunim” (Block of the Faithful), the Israeli natiareligious settler movement. The inhabitantsheke
settlements see it as their national duty as Jewssure a Jewish presence in all of biblical Igj@Eeetz
Israel). These settlements often start out as acéeavans on a hilltop, later to expand into more
permanent communities (Weizman 2007: 79, 88-92).
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explicitly discriminatory towards the Palestiniaasg at all times legal according to
Israeli law (Bishara 2002: 44). The most significahthe laws on which the planning
of Jerusalem is based is tiseaeli Planning and Building Lavirom 1965 (Kaminker
1997: 8; Margalit 2006: 36). It has been used ta@lat least three important
restrictions on building and urban developmenhim Ralestinian sector.

First, it provides that a land owner needgrit from the Municipality to erect a
new building or add on to an existing one. In additthe building has to be included
within a recognised neighbourhood plan. When thevas passed in 1965, however,
none of the Palestinian neighbourhoods in Jeruselera planned, since they were
under Jordanian administration. Since 1967, treelsauthorities have prepared plans
for thirteen out of nineteen Arab neighbourhoodderusalem (around 60% of the land
available for Palestinians), but even this develepis very slow (Kaminker 1997).

Second, the Israeli state has set in plaegi@ssof complicated and extensive
regulations guiding the process of how to obtaerquired permit to build a house;
rules that Meir Margalit has written an extensie®k about, and which are
characterised by the fact that they especiallycattee Palestinians (Margalit 2006).
They do so because the individual Palestinian fgmiénting to build a house, does not
have the financial means to hire legal aid to gtinden through the bureaucratic jungle
or to pay the heavy cost of obtaining a permitdil4i8-49) (see annex 3). For the Israeli
contractor building a whole neighbourhood or setat, lawyers’ and permit expenses
are eventually included in the sales price of thedes and apartments.

The third restriction on construction in thedtinian sector, in turn, is tied to the
size of the area within which Palestinians arevedid to build. The expropriation and
confiscation of Palestinian land by the Israeliestéhe lack of city plans and the
limitations to the land zoned for Palestinian resick in the existing plans only leaves
9000 dunarff or 17% of the total land of East Jerusalem (70@fam) available for
Palestinian construction. In addition, most of 8600 dunam are already built up
(Margalit 2006: 38; Bishara 2002: 44) (see anne)Xd)acent open areas have
furthermore often been zoned as open, public spattgreen areas”, effectively
limiting Palestinian expansion there. Many of thassas, however, have later been re-

zoned and allocated for the expansion of Jewiglesgtnts (Weizman 2007: 50). Re-

221 dunam equals 1000 square meters.
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zoning for the purpose of Palestinian buildingumtnever occurs. Of the above
mentioned measures to restrict house buildingerPalestinian sector, only the third is
explicitly discriminatory, while the others cloakeimselves in the robe of being
universal rules that are, nevertheless, used iscichinatory way.

While private entrepreneurs, blessed and stggpdy the Israeli state, have thus
built houses for 225000 Israelis in East Jerusakme since 1967, on land confiscated
and expropriated from Palestinians, Palestiniang s we have seen, readily been
prevented from building their own homes. Furthemmaince public housing in the
Palestinian sector has also been purposely nedlatie housing shortage among
Palestinians today is considerable, and, accorndittplper, amounts to around 25000
housing units. As a result, Palestinians in neegl lnduse are very often forced to build
illegally (Halper & Younan 2005: 11 & 15).

2.4.2.1 House demolitions — a tool of demograpbittiol

The scope of the problem of illegal house buildangong Palestinians in East
Jerusalem, that is, houses built without the reglpermit from the Jerusalem
Municipality described above, is significant. Retcestimates show that approximately
40-50% of all buildings in the Palestinian secta@ lauilt without a permit (Margalit
2006: 27). According to the aforementioned Planm@ing Building Law of 1965 such
illegal houses, the owner of which has committediminal offence, can be rightly
demolished — a right which the Israeli authoritiese made extensive use of in the
Palestinian neighbourhoods since 1967. Althougfiguses breaking down the total
number of houses demolished in Jerusalem alone §®87 exist, figures for the entire
Occupied Territories indicate that more than 18B@festinian houses have been
demolished in these past forty years (ICAHD 20@3)crently between 75 and 150
Palestinian houses are demolished every year usdem alone, as a result of this
policy (Margalit 2006: 21-34).

In the official Israeli rhetoric, house dentiolns are presented as a necessary and
legal tool against criminal subjects, who profioeoemically from building illegal
houses (ibid: 29). According to the Israeli ComeetAgainst House Demolitions
(ICAHD), however, house demolitions are rathergufar political tool aiming at

deterring Palestinians from building in Jerusalen for the lack of a place to live,
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forcing them to move out of the city (Margalit 20@8). Thus, while being legal by
law, house demolitions are part and parcel ofdinger city planning goal of reducing
the Palestinian presence in Jerusalem. Planningleamalishing houses to limit
Palestinian population expansion has not had thizetkeffect. Instead of decreasing,
the Palestinian population only continues to inseg@amounting today to around 35%
of the population rather than the 27% which reméiesdemographic goal of the Israeli

State.

2.4.2.2 Segregation

The unequal development of Jewish and Palestiroasihg and infrastructure in
Jerusalem outlined above, which is also refleatettheé unequal distribution of the
municipal budget and thereby the municipal serv{Gsediri & Dallasheh 2004:
21-23; Margalit 2002)has led to the creation of a highly segregatedatdng the

lines described by Jeff Halper in the following:

If you look at a map of the city it is clear thardsalem is really defined as a
Jewish city. The whole dynamic, the whole roadepatttraffic patterns and the
neighbourhoods that are there, and the presencs..all Israeli. And the
Palestinians have been reduced to little isolatsldnds. And then, within that
unimpeded, large, urban space you have unimpedegklisplanning and
development and expansion. So that in fact theleig® that separate Palestinian
areas from Jewish areas, Palestinian built up arbasn open areas, they are all
controlled by Israel, and thereby allow kind of @&vedlopment of a Jewish
Jerusalem, almost as if the Palestinians wereretéh They are really not in the
way; they've been isolated and marginalised. Arad, ththink, is the biggest...the
major way in which (...) the whole policy of plannidtas defined the Jewish
Jerusalem. It's all Jewish Jerusalem with some Stai@an islands embedded here
and there, that are called East Jerusalem.

(Interview with Jeff Halper, Israeli/American antipologist, director of Israel

Committee Against House Demolitions)

While being a legal concern of all cities around ¢fiobe, city planning, as | have

shown, is not always merely a tool intended to mwprthe human condition that fails,
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as argued by Scott (1998). Rather, in the caserakdlem, city planning has become “a
tool in the hands of those who hold power, enaltlegn to regulate demographic and
urban processes to suit their interests” (Mar@4l@6: 36). The segregation in
Jerusalem then is not only of the kind found in trdker major cities of the world,
where different ethnic groups reside in differeaghbourhoods. It is segregation and
isolation that leads to forced migration of a whptgulation segment, unofficially
referred to in Israeli circles as the “silent tri@ms™ (Weizman 2007: 49).

As | will now proceed to show, not only citlapning measures impeding
construction in the Palestinian sector and expandim the Jewish sector are part of
the creation of a segregated Jerusalem. Followiedwo Palestinian Intifadas, from
1987-1992 and from 2000 until today, Palestiniaesracreasingly seen not only as a
demographic threatrequiring population regulation measures to keriabut also as a
physical security threatn turn calling for more physical security measi measures
that also form part of the previously mentionednmaif control described by Halper
(Halper & Younan 2005). These security measuraagsaf which | will turn to
describe in the following, add yet another elenterthe securitisation process,

physically and mentally separating Israelis ané§alians in Jerusalem.

2.4.2.3 Gated off communities

In section 2.4.1.1, | argued for a certain resemt#ebetween the settlements of the
“outer ring” in Jerusalem and gated communitiesiadothe world and outlined the
specificity of the Israeli-type gated communitiasbeeing their particular role in the
colonising effort of the Israeli state. Today, tlstafter the outbreak of the second
Intifada in 2000, measures are increasingly talaronly to keep the Israeli population
secure within the settlements in East Jerusaleneksegvhere, but also to keep the
Palestinians out of the Jewish city by means otkpeints and since 2002 the
imposing “Separation Barrier”, thus creating nolyagated, but also what | will be

calling gated offtommunities.

% In many ways then, the planning of the Palestinisighbourhoods in Jerusalem bears resemblance
with the planning of the Jewish ghettos in Cerdrad Eastern European cities during World War Two. |
does so particularly in the way of drawing bounelathat separate and isolate the unwanted group (in
this case the Palestinians) from the remaindenetity space, thereby creating Palestinian absente
Jewish city (rather than Jewish absence in the dAtities) (Cole 2003).
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When moving around the Palestinian neighbourhobd&sast Jerusalem or driving on a
Palestinian bus or in a Palestinian car (definesuab by the looks of the persons inside
it) fixed and “flying” checkpoints are part and pak of daily life. They range from
permanent structures, made up of a system of ggap,concrete block labyrinths,
intended at making approaching cars slow downrfgpeéction, and caravans or
shelters, where the soldiers on duty can takeeshiettm the rain and sun, as well as
interrogate suspected persons caught at the chieatkfmothe so called “flying”
checkpoints; the latter consist most times of atany jeep, parked in the middle of the
road with a few soldiers standing around it, retmyave passing cars to a halt.

At the entrance to the Shu’afat refugee cantpits extension in the form of the
neighbourhood of Anata, a fixed checkpoint has lghof daily life since 2000, even
though the camp officially lies within the boundseziof the municipality of Jerusalem,
drawn up in 1967. Because it is a refugee camthefat camp and its inhabitants are
perceived by Israel and Israelis as being partibutangerous. This is so since poverty
is often more severe in the camps and since camstieen known as more closely
knit and conservative communities fostering ancktireg more than a few resistance
groups and suicide bombers in the history of thaelsPalestinian conflict. According
to the planned route of a major security devicerenily being erected around
Jerusalem as well as the entire West Bank, narhel§Separation Barrier” — known to
Israelis as the security fence and to Palestiragrtbe separation or Apartheid Wall — it
is intended to exclude the Shu’afat refugee camm fderusalem and place it on the
West Bank side of the Barrier, thereby entirelyprding the Palestinians living there
from entering Jerusalem in the future (Halper & Wamn 2005 : 12) (see annex 1). By
means of the Separation Barrier as well as a rad#ibf fixed and flying checkpoints,
“dangerous elements”, which indiscriminately corteelabel Palestinians at random,
can be kept out of the Jewish city. The communthey live in and are part of are then
not only isolated and cut off from each other desbdrom the commercial city centre.
They have in fact been effectivadgted offfrom the larger city space, whether

temporarily or permanently.

35



However, the route of the Separation Barrier as agethe placement of certain
checkpoints point to the fact that they are noyaolbe considered as measures purely
meant to provide for the physical security of teeih citizens of Jerusalem. In the two
Palestinian neighbourhoods of Abu Dis and A-Ramijrfstance, the Barrier — which on
this stretch consists of an eight meter high cdeanall — runs right down the middle of
the main street, thereby effectively disrupting aoly traffic and business but also
cutting off people from work places, schools, htapias well as families and friends.
In addition, in A-Ram, a fixed checkpoint is aldaged halfway down the main street
leading from central Jerusalem to the northernd®alen neighbourhoods. The Barrier
and checkpoints cannot, then, be argued to setygparposes of physical security.
Rather, they serve the additional purpose of digdisolating and paralysing
Palestinians and in general making their livesiigult as possible, and are in this
sense part of the larger matrix of control (Halgerounan 2005).

That the Separation Barrier indeed is not dijt to serve security purposes is also
reflected in a “Security Separation Plan” prepare@000 by then prime minister Ehud
Barak in parallel to his preparation of the CampiDgeace talks. The plan outlined a
scheme for Israeli separation from the Palestinibatscould be put to use in the event
the negotiations with the Palestinians broke ddiHaaretz 13/12 2007). It was
approved by the Israeli cabinet in October 2000, lzad the Separation Barrier as one
of its central elements. According to the planyame of the objectives of the barrier
has to do with “providing physical security fordsti citizens, including settlers”
(Halper & Younan 2005: 13). The other objectivegehto do with preventing
Palestinians from achieving any territorial, infrastural or political gains and
pressuring them, through closures, trade restristand isolation in general, to submit
to negotiations (ibid). This indicates that althbwsgcurity in Israel is also sometimes
phrased in terms of@hysical threalgainst the country’s citizens, it always caraas
underlying notion of a threat to the Jewish demplgiamajority, reflected in the
preoccupation with borders and territory. Thistum, leads us back to my initial

argument about security as demographic control.

24 Since this plan unfortunately only exists in Hatarand furthermore is not readily available to the
public, I am relying on information about it pulbiesd in the English language Israeli newspaper Haare
as well as in Jeff Halper’'s bod@hbstacles to Peag@005).
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2.5 Summing up

As we have seen in this chapter, the setting ofielgwork is a very complex city, the
geographical outline of which has been guidedHtergast forty years by a particular
political interest and adjoining policies, namdig tmaintenance of a Jewish majority in
Jerusalem aimed at securing the city’s statusarfuture as the capital of the Jewish
Israeli state. Security, and thereby securitisatasnl have shown, is in the making as a
way of thinking, adiscoursethat defines the way of looking at and reactingauls the
Palestinians in Jerusalem. Security, accordingealewish nationalist notion of
exclusive Jewish rights to Jerusalem, is largefindd as a Jewish demographic
majority. This in turn guides the way the city laqmed to endorse the Jewish presence
and curb the Palestinian existence. House demwditibhave argued, are part and parcel
of this much larger securitisation scheme, as bsbkdo define it, that, while being
framed as a legal and necessary tool to clamp aowlhegal house building and
generally deter Palestinians from building illegatliso serve a wider political goal of
quietly transferring people from their land. In &aboh, as is the focus of this thesis,
house demolitions target an important place fotucaland identity making of
Palestinians, namely the house. In the followingptér | will therefore turn to the
people who are eventually affected by house deioodif particularly the women, and

look into the nature of their attachment to thed®oprior to its demolition.
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Chapter 3

Palestinian women and house-based identities

When my house was finished we planted trees... | madegarden at the door of
the house. There were all kinds of fruits and \edgles and...all the things I

wanted, | put them in this house. | put all my oethis house. That's it, this is
my house and tomorrow | will marry my children ahdy will live in it, because

my house was big, it had two floors. And | also entite décor of the kitchen the
way | wanted it (...) my house was my kingdom aived lin it like a queen.

(Rahaf, interview)

The first time | entered a Palestinian house omaiaductory visit to a potential
informant, | was immediately offered a seat intidg and nicely but sparsely decorated
living room, which | stepped directly into from tfr@nt door. As | looked around the
room, while the woman was in the kitchen making teeas surprised by the tidiness of
the place and the absence of any signs of lifegoeih here. After all, this woman lived
with her husband and six young children in what eéisree bedroom apartment, | had
been told. A couple of times, different childrehsads did appear in the door separating
the room | was sitting in from the rest of the hmbghind it, to have a peak at the
foreigner visiting their mother. Apart from thatlibdn’'t get any idea of the life going on
in the rest of the house. After a while, the worsamisband came home and the three of
us sat and talked while drinking tea. This firgitvieft me with no particular impression
of the kind of space a house represents. Howewdhis occasion | had yet only seen
what Goffman calls th&ont stageof this house as well as the woman and her family’
life there (Goffman 1959).

Front stageandback stagere two key concepts of Goffman’s theory of social
identity, outlined in his booKhe Presentation of Self in Everyday L({f859). Phrased
in a dramaturgic vocabulary, his theory describms people create social selves in
their interaction with others. THeont, he argues, is “that part of the individual’s
performance which functions in a general and fiwegy to define the situation for those

who observe the performance” (Goffman 1959: 32 front also acts as a vehicle of
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standardisation, allowing for others to understdnadindividual on the basis of
projected character traits. As a “collective repreation” the front establishes proper
“setting”, “appearance”, and “manner” for the sbcae assumed by the actor (ibid:
34-35). The actor however always attempts to ptemeidealised version of the front,
more consistent with the norms and laws of sodley the behaviour of the actor when
not before an audience (ibid: 45). It was precisiely idealised version of this woman’s
front, played out for me as the audience, which | expegd during this first visit.

Over time, however, as | made my way deeperboth the houses and lives of this
and a range of other women who became my informagtadually came to realise and
understand that Palestinian houses in Jerusalenogjest neutral buildings, but places
of lively activity and consequently often disordeurthermore, they are, as Amahl
Bishara describes them “sites of personal, fansiljtural and national memory”
(Bishara 2002: 16), as | intend to show throughbetrest of the thesis. Houses are
places were food is cooked, dishes are done cfolefhe next day, children play wild
games and refuse to do their homework and confics® between parents and children
leading in turn to spouses quarrelling. In otherdgphouses are places were life is led
in a multitude of different ways. Furthermore, andst importantly for the purpose of
my analysis, they are to a large extenimen’s placegRadcliffe 1993).

In this chapter, | look at the underlying reasorg \wouses in Palestinian society have
indeed becomwomen’s placeand how this has affected the ways women lead thei
lives and form their identities. | begin with atoiscal overview of the development of
women'’s positions and roles in Palestinian socBr the past forty years, which in
turn leads me to a description of the kind of iifallows women to live, largely within
the space of the house. Women’s attachment toatsehwhich, | will argue, is a result
of these processes, makes the house an importaa f identity making for
Palestinian women — an identity making which | whién set out to explore.
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3.1 Palestinian women in society

Despite an active women’s movement and a longttoedof women’s participation in
the national resistance movenfénPalestinian women today, as many other women
throughout the Middle East and North Africa, dtik in a highly patriarchal society
(Joseph & Slyomvics 2001: 2-3). This society isralbterised by a sexual division of
labour, where women are mostly active in the dommesimain, taking care of
household tasks and child rearing, while men p@¥t the family through wage
work. Although Palestinian women have a high aiibistreasing level of educatiéh
the participation rate of women in the labour maHaes never exceed 12% since the
onset of the Israeli occupation in 1967 (Kuttab@@B4). This gendered nature of the
labour market, however, cannot be explained onlyelbgrence to issues of choice,
cultural practices and preferences or featuresefPalestinian economy. It also has to
be understood in the context of the forty yearsaeli occupation accompanied by
continuous political instability, an ongoing analenged relation of dependence
between the Israeli and Palestinian economiesgfisag/the fluctuations and changes
that have characterised this dependent relatiorshgptime (ibid: 236).

Since the beginning of the Israeli occupattbe, Palestinian economy has been
deeply dependent on the Israeli economy and hastigdimited potential of growth
because of the Israeli closure poficgs well as restrictions on the mobility of labour,
commodities and capital. Even the Oslo Peace psandbe early ‘90s, which brought
hopes of increased independence, and thus possgodf strengthening the economy
and creating jobs, didn’t do much to improve thee&ian economy, since Israel kept
control with most natural resources in the Palestiterritories as well as with roads

and borders, both those linking towns with villaglae West Bank with the Gaza strip

%% palestinian women have been politically activieast since 1917, first by organising for social an
political reforms and later by playing an importaoie in the national movement, both during theabre
Revolt in 1936-39 and especially during the firgifada in 1987-93 (Sharoni 1995: 56-89; Peteetl199
Peteet 2001; Graham-Brown 2001: 29-30).

% According to figures from the UN Economic and $b&ommission for Western Asia (ESCWA), the
overall literacy rate for Palestinian women is 8%.@compared to 96.3% for men). Furthermore, 58.3%
of girls are enrolled in secondary education (comegdo 51% of boys) and 28.1% pursue higher
education (compared to 26.2% of boys) (UNESCWA 2@09.

%" Since the start of the Oslo peace process a pemh&tiosure” has been laid over the West Bank and
Gaza, restricting the movement of Palestinian wark&o Israel. The closure has various physicahfo
such as permanent, semi-permanent and “flying” lgb@iats. In different places and at different times
the closure may be more or less strict; it maydr@nanent, spontaneous or decreed for an indetetenina
length of time (Halper & Younan 2005: 13).
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as well as the Occupied Territories with the nealring countries. The Israeli
occupation has thus reproduced and strengthenestxiual division of labour that
existed under Jordanian rule, where women'’s lab@g treated as a reserve to be
drawn upon in times of need, and then only in jiblas were compatible with their
reproductive roles and thereby their tradition# ia the domestic sphere. The decline
in the Palestinian agricultural sector after 196¥sed in large parts by Israeli land
expropriation, as well as the barriers createdcheydependence on Israel towards
building up a Palestinian industrial sector, undasd the Palestinian employment
sectors. Therefore, the labour force was mainlyieated to serve the labour intensive
areas of the Israeli economy (Kuttab 2006: 236-37).

As fears of Palestinian terror increased ftadh society, beginning with the Intifada
in 1987 and continuing throughout the 1990s untialy, cheap Palestinian labour was
increasingly replaced by the hiring of Jewish imrargs from the former Soviet Union
as well as illegal immigrants from Asia (Bishar@0Z: 220). This has meant an
increase in Palestinian unemployment and conselgueefdrther consolidation of
women’s domestic roles. Furthermore, the continangsincreasing pressure from the
Israeli occupation has nurtured a wish among maigsEnians to “go back to their
roots” to “traditional” culture and its patriarcharms and values (Manasra 1993: 19).
It has also prompted a rise among Palestinian khsshvho total 98% of the Palestinian
population (PASSIA 2008), in the conservative ragdif the Koran and the strict
application of sharf& on issues of women’s rights and roles, in an gitdm“preserve”
Palestinian culture.

This tendency, however, forms part of a largsurgence of Islam, and particularly
conservative Islam, as a potent political and ddorae, which has taken place in the
Middle East since the 1970s (Milton-Edwards 20®85)1 Throughout the 1950s and
‘60s — as an expression of resistance to BritishFaench colonialism, which had
imposed a territorial division upon the region mixture of pan-Arabism,
socialism/Marxism and anti-imperialism guided tlodigcal agenda of the region

(Pappé 2004: 150). In Palestine, this was refleictékde prominent role played by

%8 Sharia is the body of Islamic religious law. Itfie legal framework within which the public andrso
private aspects of life are regulated for thos¢jun a legal system based on Islamic principles o
jurisprudence and for Muslims living outside thex@on. Sharia deals with many aspects of day-to-day
life, including politics, economics, banking, busss, contracts, family, sexuality, hygiene andaoci
issues (Wikipedia).
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Fatah, PFLP and other leftist fractions, which cam@in forces under the umbrella of
the PLO, in fighting for the Palestinian cause. ldwer, the defeat of the Arab countries
in the 1967 war importantly contributed to the efiggan-Arabism (Ajami 1979) since
it triggered a crisis of identity in which secutationalism and pan-Arabism were
gradually discredited and their legitimacy undemdiriMilton-Edwards 1996: 73 and
2006: 135 & 144). This, in turn, lead to a revigépolitical Islam as a force
challenging not only what it saw as the failed $&coationalisms, but also the impact
of Western colonialism and capitalism on the regibdme Islamic revival began to take
shape in the West Bank and Gaza in the early 1880anly took a real political form
with the outbreak of the Intifada in 1987, when Hamwas established and quickly
gained wide popular support, to the extent thabih the election for government in
2006 (Milton-Edwards 2006: 155).

One of the norms which has gained increased papularPalestinian society as a
result of the development outlined above, is thigonaf honour and especially family
honour, a type of honour which rests on men’s igtiidi control the behaviour of “their”
women (wives, sisters, daughters) — especially g8eiuality — and to safeguard their
chastity (Faier 2002: 190). This is largely donekbgping women out of sight as much
as possible, either by having them stay at hono®eered up when outside the home
(Warnock 1990: 22-25; Kevorkian 1993: 173).

The increasing importance attributed to priisgcand controlling women contains
an additional aspect beside the purely normatimked! to a “revival” or strengthening
of certain so called “cultural” values about woneeptoper behaviour, used as a form
of resistance in the face of oppression. It is gls@sed in terms of protection against
the physical danger represented by the occupatidriree random violence it involves.
Taken in the words of Shirley Ardener “...one maytémpted to argue that when the
line between hostile and favourable environmentsasvn closer to the front door, the
importance of the home and the status of the wansde as its symbol and guardian,
become correspondingly greater” (Ardener 1993: Although men are equally, if not
more, exposed to the violence of the occupatiapturticular importance of protecting
women relates to the fear of sexual harassmenalbnse of which they could become

victims — an abuse which, if successfully carriet, avould hit the core of a family’s
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honour and good name, which rests, as | have arglueek, with the women of the
family (Kevorkian 1993: 172). Thereby, the argunsamged to justify the protection of

women, and thus keep them at home, have comeirti c

As we have seen, societal development in Palestindnad great influence on the role
assigned to, and thus played by women today. Theatiolation of many Palestinian
women’s roles as housewives, which has been otteeafonsequences, has been
significant for their attachment to the house, wHigr many has become their primary
centre of life. This reinforcement of the housevasnen’s primary domain is also
reflected in what | call the life cycle of a womavhich is the subject of the following

section.

3.1.1 Awoman'’s life cycle in the house

From my numerous visits in women’s homes, and tiiees about their lives they told
me on those occasions, a pattern in their lifeecgolon began to emerge, a life cycle
which, as | outlined it above, is increasingly gddoy religious and traditional norms
and values (Manasra 1993: 8-9).

From when a girl is born until she gets makr&he lives in her parents’ house. As
she grows older, she is encouraged to help heranatthousehold chores, thereby
preparing her for a woman’s adult life in the dotitesphere. Unlike her brothers, she
IS not sent out to run errands or play in the s¢reghich then largely becomes the
domain of boys and young men. Upon reaching adetes; her parents begin looking
for a suitable husband for her; suitability is defi most often as a combination of good
economic standing, proper family background andadgeputation. In the event that a
girl has been allowed by her parents to pursuednigtucation, her future husband
must express his approval of it, and his opiniothes matter is equally if not more
important than her parents’ view, since after naayei he becomes her legal guardian. If
he disapproves of her educational aspirationsyglhbave to abandon them. Whether
she will be allowed to work after marriage is digoher husband to decide.

Once married, the girl moves from her paremmtis her husband’s family home and
sphere of control where, as the young wife andideitgo this family cluster, she often

comes to occupy the lowest position in the famigrdwrchy. As one informant
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described to me how it had been for her to moweitih her family-in-law: “My
relationship with them was very difficult becauseds the youngest in the house, and
each one of them tried to control me in their ovayywto make me obey them. | lived
with them as a maid”. Cases like Rahaf's are nbt oommon to Palestine. They can
also be found elsewhere in the world, as in Indizere the low status and ill-treatment
of young brides moving into their in-laws’ houséenf stems from her failure to bring
sufficient dowry (Kumari 1989). Furthermore, giviie intimate and almost sacred
relation between mother and son according to Inkliaship morality, the arrival of a
new bride brings about a subtle struggle withinltbasehold for power and position
(ibid: 38-39).

To climb the ladder of the Palestinian fanfilgrarchy — dictated by patriarchy —
where the older decide over the younger and menwwemen (Joseph & Slyomvics
2001: 2-3), a Palestinian woman must bring childnéo the world, preferably boys,
since they will secure the continuation of the ibagal family and earn the woman the
honourable title of “Um”-someone (“Um” meaning “th@ther of”) — a title given only
to mothers of sons, not of daughters. Another pdggiis to move into her own house,
since this immediately makes her the female hedwodbwn separate household. This
may only happen after many years of saving. Sewénmaly informants told me how
they spent a number of years living with their fi@stin-law before having sufficient
funds to be able to build their own home and eshltheir own household. “When |
got married, | lived in a room in my parents-in-lawpartment”, Jihan explained to me.
“In addition to my husband, me and my in-laws, fobbmy husband’s unmarried
brothers also lived there. Later they also got redrand their wives moved in. Each
couple had one room and a small bathroom but ateshthe same kitchen. We lived
there for four years”.

Once a woman has started her own househaldpéndent of her family-in-law’s,
she has taken a significant step forward in herdifcle, since she is in charge of
savings and spending, child raising as well asthkér matters related to the
management of a household. At the same time, sieady, when the time comes, to
marry off her children and in turn begin to contiteé daughters-in-law moving inter
household, thereby reaching the peak in a womé#e’slterms of autonomy and

power.
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A large part of a Palestinian woman'’s life theretsblace within the sphere of the
household, either that of her parents, her fammHaiv or finally maybe her own. Thus,
the historical development of Palestinian societgrdhe past forty years and the
impact of the Islamic revival in the Middle Eastganeral have not only significantly
affected the role and place of women in societyyod hey have also contributed
towards defining the culturally appropriate way Ralestinian women to lead their
lives, namely under the guardianship of men (fahemothers and husbands) and
largely within the walls of the house. Togethegdh two aspects help explain the
specific attachment of women to the house and Wwayhbuse has become one — if not
themost — important place of identity formation foany Palestinian women. In the
following | now proceed to analyse the nature @ ttentity formation among a group
of married Palestinian women, an identity whichwaswill see, is twofold. First, it is
personal and phrased in terms of being a housandemother. Second, this identity
formation is also social and national, since a eapigvalues, seen as essential to what it
means to be a social person and a good Palestieiailye around the house and the

ownership of a house.

3.2 The house and female identity

While being, as we have seen, a product of theesa@nd cultural development in
Palestinian society, the role and identity as hauxses and mothers of the group of
Palestinian women, among whom | conducted my fieldtwery much also lay at the
heart of their actions and utterances. Althoughatiaaf them uncritically embraced this
role, especially not after the house demolition, &8l show in chapter four, being in
charge of their own household and caring for thieildren were seen as important
responsibilities, often undertaken with a certaidg As Peteet has argued, being a
good wife and mother and performing well in don@stiis important in order to fulfil
norms of femininity and are therefore central elete®f a Palestinian woman’s identity
(Peteet 1991: 139).

During my visits in women’s homes, whethenthasted an afternoon or several
days, household tasks and child rearing filled nobsthe time, interrupted only by tea

and meal breaks and occasional visits by neighbmurslatives, which in turn were
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occasions for the exchange of news and gossipecasi@bout children’s growth and
school achievements as well as food prices an@escDuring a visit in Jihan’s
apartment, | was struck by how she managed to prepmost elaborate hot meal for
seven people while at the same time helping hengest daughter Kifaya with her
Arabic homework, keeping track of the whereabofitsen two older sons, serving me
tea, biscuits, coffee and fruit and chatting atstaily life occurrences. Later, when she
finally sat down with me on the couch, it wasn’rébax but to sit and stuff small
eggplants with a mixture of chopped chilli, parséend garlic and put them in a large jar
for later preservation. | explained to her that@tmo one in Denmark would have time
to do these kinds of things anymore, since botthtieband and wife work outside the
house. “It is better that the wife stays at homméke these things herself, instead of
buying them tinned”, she said. “It is also bettarthe children that the mother stays at
home to take care of them, don’t you think?”

On another occasion, during my interview vinér, when | asked her to introduce
herself, she did it in the following way: “My nanseJihan, | am a housewife, | have
three children and | am pregnant”. Hereby, she exsighd the aspects of her identity
most significant to her. Later in the interview wheasked her to explain to me why the
house was so important to her, she told me: “Yoavkrthe house is the basis for
everything. It's the basis from which to teach rhyidren, for nourishing them and
preparing them for the future.” The house then described as a place of intimate
relations, of care and nurturing and of bringingfuppire generations, responsibilities
which, according to the traditional norms, valued austoms of Palestinian society, lie
with the woman (Manasra 1993: 9). Thus, throughwands and actions, Jihan
inscribes her identity — as woman, wife and mothboth in her domestic
responsibilities and in the house, whereby she esipés its central position in the

creation and recreation of that identity.

The link between women'’s identities and the doroesihere is a subject which has
also been touched upon by Sarah Radcliffe in hexy@®omen’s Place in Latin
America(1993), which deals with the shift in the sociatlayeographical spaces
occupied by women in Argentina during the militdrgtatorship in 1976-83, and the
way it affects their identities (Radcliffe 1993). her background description of the
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history of women'’s position in society in Argentjrgne lays out how conservative
Catholic notions of family, sexuality and femaleipuhave led to women'’s lives and
identities being more closely bound to the homeduomiestic duties than in comparably
industrialised countries of the continent, desgiiteearly emergence of feminism in
Argentina (Radcliffe 1993: 105). Among the Palastinwomen of my study, however,
not only the domestic sphere and thus the dutids@as associated with it, was a
spaceof identity making. The actual house, fiace® which they had built and
therefore owned, was equally important. This, uaighas to do with the significance of

house-ownership and values of household autonoatyptievail in Palestinian society.

3.2.1 Household autonomy

What is the difference between living in a rentedse and a house that you own? |
posed the question, which had been on my mind ¥anike, during an afternoon visit at
Jihan’s place, where she was for once sitting tyugetd drinking tea with me.
"Well...in my own house | can do whatever | want’estxplained to me. “A rented
house on the other hand is not mine. The ownecoare anytime and ask me to pack
my things and leave. In my own house | am alsotivezhange and improve
things...anything | want”, she continued. Althoughtracts are strongly supportive of
tenants (Moors 1995: 46), many of the women | sgokesho owned or had owned a
house, emphasised the constant anxiety of beiregdaskmove by the landlord as one
of the major downsides about rental housing. Witthsvariation, often adding to it an
economical perspective of the house as a capitastment, most women highlighted
independence, both of a landlord, but also of tfairily-in-law, as the major benefit of
living in their own house.

While autonomy understood as freedom from datnon or dependency on others is
highly valued in both Palestinian as well as otheb societies (Moors 1995: 46;
Layne 1994: 63; Abu-Lughod 1986: 79), the centyalithome-ownership as the
marker of this autonomy is more of a Palestinidtucal specificity. In different Arab
societies autonomy is marked in different ways, #gigpugh mobile resident patterns as

among the Jordanian tribespeople described by Liagae (Layne 1994: 63), or

29| make a distinction here betwesmaceunderstood as an abstracitity andplaceas a geographical
and physical entity, such as a house, a town ouatcy.
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through political organisation according to thersegtary lineage model as among the
Awlad ‘Ali in Egypt studied by Abu-Lughod (Abu-Lugld 1986: 79). The link between
home-ownership and autonomy in Palestine, | argae be explained by referring to
another value of much importance among Palestinrarsely the notion adttachment
to the landof Palestine in the face of land expropriation pogulation transfer — a
value which is an important feature of Palestimationalism (Swedenburg 1995: 22).
In Palestinian nationalist discourse it is the Biaidan peasant who is seen as
epitomising this connection to the land throughdgscultural work as well as his
traditional life, which is understood as providiagicture of life “as it was” prior to
1948. Thereby, he has been transformed into a shemepresentative of the cultural
and historical continuity of the Palestinian peqibéd). For residents of a contested
city like Jerusalem “being on the land”, throughlding a house has become their way
of symbolising and manifesting their attachmerthiland, and their way of trying to
claim their rights over it, just as building comnitigs in the Occupied Territories to
create “facts on the ground” is part of the Israeltlement policy (Bishara 2004: 43;
Halper & Younan 2005: 11). Homes thus become steyngpols of national presence
among both Israelis and Palestinians, an argurhant will further explore in chapter

five.

3.3 The house: a place of social and national idetyt

As | gradually, through my continuous presence agyrtbem, became part of the social
networks surrounding my female informants, | alamgd insight into more and more
aspects of their social lives and relations. Her¢lyscovered how social relations
among women revolve around a particular set ofesthat are seen as essential to
being a good person and a good Palestinian; véha¢s turn are largely linked to the

house.

3.3.1 Hospitality and generosity

Anyone, who has spent some time among Palestimahg Occupied Territories, has
experienced the Palestinian hospitality for whiogytare widely known and famed.

When visiting a Palestinian family, juice as welltaa or coffee (or both) are usually
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served within a very short time. If the visit lastere than a couple of hours, or if it has
been announced in advance, a meal of rice andanehicken, sometimes stuffed
vegetables and/or salads, is often served at sameaduring the visit, followed again

by coffee and sometimes fruit or even sweets. atisthness and abundance of food
and drink, as well as the host or hostess’ contislencouragement of the guest to take
an extra serving, indicates that hospitality i®a®sely linked to generosity.

Hospitality is an important part of the Arattion of honour on a par with protecting
women’s honour (Layne 1994: 54) and family honasrearlier described. Although
honour is a concept which is used in many differegys, and carries a variety of local
meanings, dependent on the specific region andceginoup within the Middle East
(Bourdieu 1977; Layne 1994; Abu-Lughod 1986), sicatarries a common feature in
that it denotes structure of relationgEickelman 1998: 195). In the words of Bourdieu:
“Honour is the basis of the moral code of an indiil who sees himself always
through the eyes of others, who has need of ofbelss existence, because the image
he has of himself is indistinguishable from thagganted to him by other people”
(Bourdieu 1966: 211). Thus, the dynamics of hommaessarily involve those of social
exchange in general (Eickelman 1998: 196). Thigonatf honour, as relational and as
one of social exchange, also finds expressionarPdiestinian hospitality and
generosity. The host honours his guests with gersanospitality; a gesture which, in
turn, reflects the honour of the host, his hometaedamily in it, and makes him an
honourable man in the eyes of others.

Although men are the active defenders of hgnaath their own, their women’s and
their family honour, hospitality, as | soon discoee, and as Linda Layne has also
described, is a woman’s responsibility as much e&sa man’s, if not more so, since the
primary locus of hospitality is the house and tbade, in turn, the woman’s primary
domain (Layne 1994: 53-54). As | experienced ihtamy occasions, women take great
responsibility for hosting guests appropriatelythowhen they are women — friends,
neighbours or relatives — and mixed groups of nmehveomen, typically family and
relatives. Hosting non-relative males, howevethéresponsibility of the man of the
household, since it is deemed inappropriate fooman to sit with men she is not
related to.
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One day, while | was staying with Rahaf, she goalafrom her husband saying that his
sister and brother-in-law and their children, wived in Jaffa and therefore only very
rarely came to visit, had announced their arrigggt that afternoon. Although she
hadn’t planned to cook anything special that dagylme just some rice and lentils, and
didn’t have anything in her fridge, it took herdean half an hour to organise and
prepare for the arrival of the guests. Her eldestagged ten was sent out to by chicken,
vegetables and fruit as well as several differemii of juices and soft drinks. The fruit
was carefully washed and placed on a big dish ercdiifee table in the nice living

room where guests were normally received, unlesg\trere very close relatives or
friends. Juice and soft drinks were put in theZezdo cool off quickly, and her
daughters were ordered to vacuum the whole houselaan the bathroom. In the
meantime, she and | started prepanmagloube a dish of chicken, vegetables and rice
which is turned upside down on a large dish whewesk and occasionally sprinkled
with pine nuts or roasted almonds.

Although it takes at least three or four hdorprepare the dish, it was almost ready
by the time the guests arrived. Rahaf put on hadéearf and went out to receive them.
She made sure they took a seat in the living roedithen served them tea, soft drinks
and fruit, while her husband, who had in the meaatcome home from work, engaged
in men’s talk with his brother-in-law. Every nowdathen, Rahaf would encourage each
one of them to take another piece of fruit or offeem some more tea and juice, while
we were waiting for the food to get ready. To oteag surprise, they decided to leave
again after less than an hour, even though Rapahtedly tried to persuade them to
stay and share a meal with us, telling them theydrot leave without having eaten
anything. While her husband was equally eagersratiempt to have them stay longer,
it was clearly Rahaf who took the overall respoitisytfor hosting them appropriately
in terms of serving food and drinks and emphasibgpitality and generosity, by
constantly encouraging each guest to eat and dande more. Doing so is also an
important part of the Palestinian hospitality, giicunderlines that nothing is spared in

order to honour the guests.
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3.3.2 Mutual visiting and reciprocity

Another important part of women’s social life amdations in the Middle East in
general (Abu-Lughod 1986: 69; Eickelman 1984; Wrrit®03: 148-49) and Palestine in
particular (Peteet 2001: 139; Abu Nahleh 2006: &58-builds on patterns of mutual
visiting. Although a woman has to leave her homerater to visit others, visiting
means going to another woman’s home, and thudadtiis place within the sphere of
the house. Women, at least those from the socinesw segment of the population
that my informants belonged to, do not meet ine®&hops or other public places.

Visiting takes on various forms and rangesifigning to the neighbour’s to borrow
a cooking pot or a cup of sugar, or sit with herdaup of tea and a chat about daily
occurrences, to visiting relatives, friends or fignait the other end of town or even in a
neighbouring village, or going to an engagemengadirgg or funeral. A large part of
these visits, which are an important way for worteemaintain social ties while still
adhering to life in the private sphere, are accangzhby the exchange of gifts and
food. The kind of gift or food to bring, or to serto visitors, depends on the occasion
and the person one visits. For engagements andingsidvomen bring gifts of gold
jewels for the bride or bride to be, which add#hi® dowry (hahr) she receives from
her husband, also in the form of gold jewels; aowhich is the woman’s property
after marriage and her personal economical resdbateshe can draw on in times of
need®.

When visiting a relative in hospital womeneoitring juice and different kinds of
snhacks or food with them, which is then shared witter visitors. A personal gift for
the hospitalised person is also required. On tlsagion of visiting one’s sister or
mother in her home, clothes for her or her childseadornments for her house are
common gifts. Furthermore, certain festive occasi@guire a woman to bring specific
kinds of food to her parents’ or other relativesube. One such occasion is the birthday
of the Prophet Mohammad, where married women haeedk a dish with meat (not

chicken) and bring it to their parents’ home aftaving prayed in the mosque. On this

30 According to the marriage contract issued by ai'sheourt, a man has to pay his bridenahras well
as provide her with maintenang®faqg. Themahris considered the bride’s property which she can
dispose of freely without asking for her husbammésmission or consent (Moors 1995: 85-86). Despite
these legal provisions of the marriage, many wosatheir dowry gold in order to help maintain the
family (although this is the husband’s legal obfiga) or buy land or property which will then lebyal
belong to the husband.
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same occasion, the sweet and sticky Palestinianydzeklavais eaten. When someone
dies, women pay the closest female relatives —ish#te widow, sister or daughters of
the deceased — a visit and small cups of very thilgck and sweet coffee with
cardamom, only made on this occasion, are servtetguests offering their
condolences.

Hence, echoing the argument first presentelllémcel Mauss in his famous book
about the gift, the exchange of gifts and food agn@alestinian women as an integrated
part of their visiting patterns, | argue, works @rds creating social integration due to
the obligation towardeeciprocityinherent in the gift and the act of giving (Mad€90
[1925]). The gift or the food offered reflects teistence of social relations and
signifies their continuation (Abu-Lughod 1986: 6Burthermore, the kind and size of
the gift also plays a role in indicating the natanel closeness of the relationship
between giver and recipient: the closer a relativigiend, the larger and more
expensive the gift. But the exchange of gifts @lsys into the Palestinian idea of
honour, which, as | have previously describedsitelational and based on social
exchange. Thus, to quote Mary Douglas in a pargehohan argument presented by
Mauss: “each gift is part of a systemre€iprocityin which thehonourof giver and
recipient are engaged” (my emphasis) (Douglas 1@90Being a person of honour in
Palestinian society, then, also rests on the gltditeciprocate gifts and services in a

culturally appropriate way.

In his description of the physical order within abyle house, Bourdieu concluded
that embodied habits of living within the ordereairte taught people about community
values because the house itself was structureddingdo these values (Bourdieu
1977: 89-95). Although the Palestinian house isasatigidly structured as the Kabyle
house, his point is however still applicable to Baestinian household, and is
especially reflected in the display of hospitaityd exchange of gifts during the mutual
visiting, that | have just described. The everytdalit of serving guests in the culturally
appropriate way and knowing which gift to offevitbom on a given occasion, enacts
the values ohospitality, generosityandreciprocity, which are inherent to what it means
to be a proper person in Palestinian society, lgngéhin the sphere of the house,
whereby it is appropriated and embodied by theréugenerations.
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3.4 Summing up - house based identities

As | have shown in this chapter, due to the palitend societal development in
Palestine over the past forty years, which hasasingly confined Palestinian women
to the house and domestic sphere, the identitydtom of these women as mothers and
housewives, but also as social persons and agiR&lss, is largely linked to the house.
As means of conclusion to this chapter, | herefputard a new approach to identity
formation among Palestinian women, which partlydrénspiration from Lévi-Strauss’

notion ofhouse-based societies

The idea ohouse-based societiesketched out by Lévi-Strauss in various writings
(Lévi-Strauss quoted in Carsten & Hugh-Jones 1895 a less deterministic, rule-
bound version of his structuralist model of anaysrhich expands and adds another
category of social organisation to his kinship tiydost outlined inThe Elementary
Structures of Kinshipl969 [1949]). The house, according to this idea specific

form of social organisation like kinship, but omewhich the criteria of wealth, power
and status begin to play an increasingly impontal®t House-based societies then
“constitute a hybrid, transitional form between-kiased and class-based social orders”
(Carsten & Hugh-Jones 1995: 9-10).

Because of the limitations in terms of anadggprocesses and agency inherent in
Lévi-Strauss’ structuralism, however, | depart frbis notion of house-based society,
which attributes to the house the quality of a fafnstructure that organises human life
on a par with kinship. Instead, | propose that wearstand the house — both its
physical structure and the values it is seen toceinbk- in the specific context of
Palestine, as a focal point and centre for thetioreaf three kinds of identity among
Palestinian women: identities which | will theredaefer to asiouse-based identities
without, however, thereby offering a view of idéptas a fixed, essential or unchanging
property of individual or collective social actors.

House-based identitiesargue, are to be understood rather as thetrelspitocesses
of identity making that take place within and areertain ways defined by the house.
The first such identity defined by and acted ouhimi the sphere of the house, as | have
shown, is the woman’s personal identity as houseanid mother, which is linked to

good performance in domesticity. In addition, sittee house is the place for acting out
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values such as hospitality, generosity and recipyroghich are seen as pivotal to being
a good person in Palestine, social and culturaitiyeare thus also created and
recreated within the house. Lastly, as | have lyrtetiched upon, houses have a strong
symbolic significance in Palestinian national higtavhere they represent the
attachment to the land. Hence, houses are alsotedder the creation of national
identity.

My argument about the non-essential and psuz@sharacter of Palestinian
women'’s house-based identities is the subjectrtiién investigation in the next two
chapters, where | will take my argument a steghmrby showing how women'’s
identities are affected when houses, and therediy pnmary place of identity making,
is demolished. Thereby, | seek to investigate gmeachics of identity formation in a

context of societal rupture and change.
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Chapter 4

House demolitions: liminality and social rupture

First, | sent the children to school. Then | weptta the roof... | went to the roof to
hang up the laundry. The children were waiting tiee school bus at the door of
the house, and they went to school and they lefdtdor of the house... the main
entrance to the house... they left it open and veetiie bus. | was on the roof and
| heard a lot of noise downstairs. So, | went ddsem the roof and | saw soldiers,
lots of soldiers and police and ambulances, and.a$ alone. Nobody was there
with me. | asked them: “What is the matter? Whahesmatter?” The soldier told
me: “Get out of the house, we want to demolishliaid, “What do you mean by
get out of the house we want to demolish it? Whahere do you want me to go?”
And | panicked and started screaming at them they didn’t have an order and...
then my mother’s brother arrived. He said to meattk it... there is nothing to do,
you have to leave the house” and... he asked me,t“ighhest, that something
happens to you or your husband or your childrenthat the house disappears?” |
said to him “what do you mean, uncle? Is that it®R¥ didn't give us a demolition
order and we didn’t know they wanted to demolisH'litet it go”, he said, “what
are you going to do?” “But what will | do?” | saidl didn’t know where to go,
where would | go? My brother-in-law needs the hoftkat she lived in before
building her own house ed.], where will | go? Thewy uncle told me, “what do you
want to do, this is something that happens. Sudtieis And then he called my
family, and my brothers came and my mother camenandisters came and... my
husband was at work and | didn't... he didn’t knovewtithis whole thing. | tried
to call him, he was working underground with soreeteicity... underground, and
there was no connection whatsoever, and then...[theysoldiers ed.] came down
to us and they told us...they brought workers wighrttio take out the furniture.
But we told them no, don’t make the workers taloiit we will take the furniture
out. They gave us an hour to take all our things bwas in a state of shock, and |
don’t remember what happened during that hour. Afterwards, it was like | saw
everything that was going on, but | didn’t undenstat or relate to it. And | didn’t

hear anything, except for the noise of the bulldaz€hey told me afterwards that
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they had been talking to me and... | didn’t hear aimg (...) And after it... after
they had demolished it and left and everythingoallhem came to my house, the
journalists came and everything, and | was... likenthwatching it. They told me
“the journalists want to talk to you”. | said to ¢m “personally | don’t know
anything. Let them do what they want, but | dontiv anything”.

(Jihan, interview)

A house demolition is a major event in the lifeadmily, although by no means, as the
word “event” might mislead one to think, a happgutence. Rather, | argue, using a
notion first presented by Veena Das, it can beadtarised as eritical event(Das

1995), an incident that “...shapes large historicesgions and everyday life” (Das
2007: 2). Or, as interpreted by Aretxaga “...eveajsable of producing a change in the
way people think about things” (Aretxaga 1997:.xi)though the individual

demolition in itself may not be an event that slsapege historical questions, the
political strategy behind house demolitions, ashwaee seen in chapter two, does aim at
changing the demographic composition of Jerusaleartlzereby, in the long term,
undeniably the course of history. Furthermore, wihenmes to shaping everyday life
and changing the way people think about things, dhd the following chapter aim at
illustrating exactly how house demolitions do sad ahy they can therefore indeed be

labelled critical events.

While the acts of house demolition have receivedvgrg attention over the past ten to
fifteen years, although mostly from left-wing adsis in Israel, Europe and the United
States (ICAHDY, from local and international Human Rights orgatians (B'Tselem
1997b; Al Haq 2004; Darcy 2003; Amnesty Internaiich999 & 2004) as well as from
some journalists and photographers who cover tlaelisPalestinian conflict, the fate
of the affected families — and especially the women the aftermath of the demolition

has so far remained largely uninvestigated and cundented. Only very general

3L |ICAHD, the Israeli Committee Against House Deniofis, whoseaison d’étreis to resist Israel’s
demolition of Palestinian houses in the Occupiedifgies, and ultimately to end the occupationswa
established in 1997 by a handful of Israeli peatiwiats following what ICAHD’s director Jeff Halpe
calls the Israeli peace movement’s “wake-up c#li& election of the hawkish right-wing politician
Benyamin Netanyahu as prime minister, following#the peace movement at least — some quiet years
during the Oslo peace process. Today, besidestitstes in the Occupied Territories, ICAHD alsasha
branch in the USA and the UK, which help fundrdeael CAHD Israel activities (such as rebuilding
houses) as well as raise awareness about thedshoeise demolitions abroad.
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assumptions about them “going to live with relasiver “moving into the home space

of another woman - (the woman’s) mother, sistelaim* (ICAHD 2004; Margalit

2006) are presented in the few available writings aral statements on the subject. The
findings of my fieldwork showed a much more diveasel ambiguous picture.

Within between a few hours and few days dfterdemolition, the ICRC
(International Committee of the Red Cross) bringsrd, mattresses, blankets and
plastic chairs as well as a package with basicssgttes such as cooking gas, a few pots
and pans, household utensils and coffee, tea, soifjaice and flour to the site of the
demolition. Some families manage to take out thelongings before the demolition,
others have time only to rescue bigger items sgahashing machines, fridges and
couches and some see all their belongings disapipelar the rubble. The ICRC
package therefore contains a minimum of the b&sies needed by people who are
made homeless. Depending on the time of the yaniliés do live in the tent provided
by the ICRC and erected next to the rubble of theuse, for a shorter or longer period,
while trying to plan where to go from there. Whit®st women | spoke to had only
lived in the tent for a few days, maybe weeks andenseldom even months, one
informant told me of how her son, refusing to lethweland he had worked for most of
his life to buy and build a house on, lived in tbet next to the rubble for nine months
in rain, in snow and later under the blazing sumsoer. Meanwhile, she herself had
gone back to live in a small rented apartment &srb¢he house was built, while her
daughter-in-law and the couple’s four children haalved back to the daughter-in-law’s
family home in Hebron, thereby effectively spliiinp the family.

After a short while in the tent, some inforrtsahad gone to live with their in-laws
and in one case the woman’s own sister. In mosisgdwever, they had quite soon
found and moved into a rental apartment, some avitlansitional period in the house of
their in-laws or other relatives in between. Movintp the house space of another
woman (Margalit 2006), then, only became relevangffew of my informants, and
those for whom it happened were lucky enough tpatie of a small, separate
apartment in the house, thereby somehow still raaimtg a place of some privacy.
Although the women and their families then do regaspace of their own, usually
within a few months after the demolition, women&ike-bound identities as

housewives, mothers and proper social personsrdingao the norms of Palestinian
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society, are significantly and irremediably altebgdthe demolition as | will illustrate in
the following section.

4.1 Liminality and identity

The house demolition for most women becomes artgrpoint, which divides their life
into “before” and “after”. Having largely acceptadd embraced their role as
housewives and mothers prior to the house demjititany of them experience a
growing dissatisfaction with this role in its afteath. What they are going through is a
crisis in their female identity; a crisis, | argugjich is the result of the liminal position
they have come to occupy as women without a hormaeciiture where homes are
women’s placeand where houses, as | have shown, are places wioenen’s personal
and social identities are created and recreated.

This position of liminality is in many waysmogparable to that of refugees who,
argues Liisa Malkki (1992 & 1995), represent a subion of the categorical order of
nations inherent in the way we normally think aboationalism. Refugees are “at once
no longer classified and not yet classified” (MalkR95: 7) according to our
classificatory logic, in which people belong toatgcular nation, country or culture.
Like individuals in the midst of dte de passagaefugees are transitional beings, that,
as suggested by Turner (1967) “are particularlyutioly, since they are neither one
thing nor another; or may be both; or neither merethere; or may even be nowhere,
and are at the very least ‘betwixt and betweerthalrecognised fixed points in the
space-time of cultural classification” (Turner 1967). The notion of pollution here
points back to Mary Douglas’ ideashurity and Dange 1966) where she describes as
polluting the things that are “matter out of platiedt is, things that blur the boundaries
of a particular classificatory logic whereby thagrdpt the social order (Douglas 1966).

In the same way as refugees, then, are iata st liminality — and thereby
“pollution” — because they are no longer inhabsanttheir country, Palestinian women
whose houses have been demolished are in a stiat@radlity, since they no longer
occupy the space that they “belong” to and iderthBmselves in relation to. However,
while refugees are liminab the social order of nations (Malkki 1995: 254)|dR&nian
victims of house demolitions occupy a liminal pmsitwithin the order of nations, since

their displacement doesn’t cross national or es@mtborders. Furthermore, as | will

58



return to in chapter five, being expelled and tdrive¢o a refugee is an integral part of
the Palestinian national narrative. Therefore, Hessmess caused by acts of aggression
from the Israeli state fits perfectly into the whg Palestinian nation and community is
imagined (Anderson 1991 [1983]).

Nevertheless, this liminality is doubly felt tvomen, who do express a feeling of
being “out of place” after their house has beenalained. Thus, the significance of
keeping within the established social boundariesaategories of cultural classification
— according to which women in Palestinian sociétgléng” in the house — in order to
maintain social order, is reaffirmed. In the foliog, by telling the story of three
different women, | will now illustrate the way theinality and feeling of being “out of
place”, which came out of losing their house, a#dahe way these women identified
and the way they later adjusted to the post-deiooldircumstances. The stories
illustrate the similarities in the way women'’s fdmalentities are affected and altered,
but also the differences in their way of adjustamgl finding new modes of
identification, an adjustment which largely dependshe gender dynamics within their

family, and the way these dynamics are affectethbyhouse demolition.

4.1.1 Liminal identities in the making — the caé&®ahaf, Hanan and Jihan

The first woman whose story | will tell is RahaheSis twenty-eight years old and the
mother of six children aged eighteen months tdehir years. She was married to her
ten-year older half-cousin at the age of fourtemsh therefore left school after the eighth
grade. She has been a housewife ever since. Hee hwhich she had lived in for nine
years, was demolished only four months prior totiime when | met her. After the
demolition of her house, she and her family livedd few days in her neighbour’s
empty hous& before finding and moving into the rental aparttmerere she lived at
the time of my fieldwork. When | met her, the hodsenolition was still very fresh in
her mind, and she didn't like being in the new &pant, which she would even

sometimes refer to as a prison. As she once saieetdl don’t want to sit at home. | go

%2 The neighbour’s house was empty for a numberasaes. The house had been demolished and rebuilt
four times, the last time as a peace centre, wtagimot be inhabited by its owners. Furthermoneai

also still illegally built and the family, which bdbeen deeply psychologically affected by the many
demolitions, did not wish to live through anothentblition. For the full story about this house ereél is
made to the story of Hanan below.
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outside every day...every day | try to find an excigsgo outside. | want to leave this
house; | don’t want to stay here.” Clearly, shenditiave any feeling of belonging there
since, opposite her old house, nothing there wasvily she wanted it to be.

In her now demolished house, she had had gdiden with lots of trees and
animals that needed to be taken care of: duckbijtsalpigeons, cats and dogs.
Furthermore, since they had built the house therasednd could therefore do as they
pleased both on the outside and the inside dfié,&ad put herself in charge of interior
decoration as well as managing the loans and mst#k to be paid on building
materials, furniture, etc. Back then, she had eodatéder role as a housewife and found
joy in the everyday tasks of cleaning, cookingdfeg the animals, watering the plants,
decorating her house, taking care of her childrehadministrating a household budget,
which her husband had largely left for her to ma&n&he would always get up early to
finish everything by the time her children and harstb came home from school and
work in the afternoon, so they could spend some timgether, she told me. Now,
household tasks were burdensome, and she woule ¢venh or do them as late as she
possibly could, which often meant that she hadnisfied her housework when her
children and husband came home. Sometimes, shelweeh postpone doing the
dishes or cleaning the house until eleven o’cldakight or leave it for several days,
which in turn led to quarrels with her husband. 8ften talked to me about wanting to
finish school, get an education and find a joljdassomething for herself, develop
herself, since she was tired of being her husbaamtischildren’s servant and spending
all her time at home with nothing interesting to do

Since the demolition had only recently happlesee hadn’t yet accommodated to
her new situation. When 1 visited her again tworgdater, not much had changed. She
still lived in the same rented apartment and widlsastunhappy with it. Since my last
visit, gender dynamics in the household had sigaifily changed. While she most
often used to ask her husband for permission tbreisitives and friends or to go to
town during my first stay with her, his control eoveer whereabouts had become even
stricter during my second visit, and she almosenégft the house anymore — not even
to go and visit her family, shop for groceriesaka a walk down to the rubble of her
old house, where she sometimes used to go todsitrgrnwhile thinking about the

house, or pick some mint in the garden next tadbéle to drink in her tea.
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Furthermore, women'’s gossip and private talk, wiafthn took place at times when her
husband was not at home, had become more restrained he had extended his
control of her through their eldest son who, despis age of only twelve years, had
taken on the role of listening in on his motherwate conversations and keeping an
eye on all her actions and spending, later to tapal to his father. Thus, even within
her own house, Rahaf was now under almost constalet control. Although she had
lived in the rented apartment for several yeatking about “my house” still referred to

the house that was demolished in 2004.

The second woman, Hanan, is thirty-nine years ottithe mother of seven children.
She used to be Rahaf’s neighbour before both timeises were demolished, but unlike
Rahaf, her house was demolished several yearslbasiseveral times before | met her.
All'in all, her house was demolished and rebuiltrfomes in the span of six years from
1998 to 2003. Each time, the house was rebuilt thighhelp of Israeli and international
peace activists, as well as the support of thelisGommittee Against House
Demolitions (ICAHD), as an act of symbolic resistarto the policy of planning and
house demolitions in Jerusalem. The last time twsé was rebuilt, in 2003, it was
turned into a peace centre to which foreign adBwi®w come to live and learn about
the situation of the Palestinians under occupa#sna peace centre, however, it cannot
be inhabited by its owners, and Hanan, whose maetdth is still very fragile after the
many demolitions, does not want neither to livenwtite fear of it happening again, nor
to go through yet another demolition. Therefore, sbw lives with her family in an
apartment at the other end of town.

Like Rahaf, she often questioned why womeragsahave to stay at home, and
dreamt about going to work and earn her own molneyndependent of her husband
and meet other people. Nevertheless, those dreameshard for her to pursue, since
her husband wouldn’t let her (or their three unmedrdaughters) leave the house unless
it was in a car together with him, their eldest soanother adult male relative.
However, she said, it had not always been that Wayeach house demolition, her
husband’s urge to keep control over her had onhyicoed to grow and today, she
couldn’t even go to the grocery store on the coafidrer street to buy a kilo of

tomatoes. Given that many years had passed sindashé@ome was demolished, she
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had adjusted to the new circumstances and continelelife as a housewife, although
she didn’t embrace it the way she did before aftariach of the housework for her
teenage daughters.

The only time she found real satisfactionausehold tasks was whenever groups of
foreign activists came to the peace centre, whegduo be her house, to have breakfast
or lunch or drink tea as part of their tour arotimel area to learn about house
demolitions and other aspects of the Israeli octtopaThen, she would be in charge of
cooking the meal or preparing the tea and senhegytiests, while having the
opportunity to be in her old house for a few hoditse best time of year for her was
therefore the two weeks in July when ICAHD arranfgedwenty or thirty activists
from around the world to come and stay at the peang&e, while helping to rebuild a
demolished house somewhere in East Jerusalem @veékeBank (often not too far
from the peace centre). “The camp” as she hadéeamcall it, although the only other
English words she knew was “yes” and “tea”, wasdpgortunity to contribute to a
bigger cause — ultimately the fight for freedontlod Palestinian people — as well as
receive appreciation for her skills as a housev@i@oking for forty to fifty people three
times a day and keeping the house clean was syddé¢ask she would undertake with
great pride, since it was crucial to the well fumicing of the summer camp as well as
highly appreciated by participants, who alwaysgediher food and the hard work they
understood it took to prepare it. At the same timegeting foreigners — and especially
women — who sympathised with her cause and weeeeisiied in knowing about her
situation greatly boosted her rather low self-asteBeing a housewife and taking on
household tasks, then, took the air of a kind ditipal activisnt>.

The last woman, Jihan, is thirty years old, thehapbdf three children and (at the time
of my fieldwork) pregnant with her fourth. Her heusas demolished two years prior to
my first meeting with her, and she now lives inagr@artment belonging to her brother-
in-law, who lives with his family next door. Jiharmother-in-law lives in the

apartment just below, and she often comes to shagats with Jihan and her family. In

3 Connecting domesticity and political activism fstway, either by interpreting domesticity as arfo
of activism, incorporating political actions intomiestic routines or mobilising domestic functioos f
service to the larger community, was also widegperaong Palestinian refugee women in Lebanon in
the 1980s (Peteet 2001).
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the same way as both Rahaf and Hanan, Jihan hatedsin to question her role as a
housewife in the aftermath of the house demolitiime explained it to me during my
interview with her: “In the beginning (after theds® demolition ed.) | didn’t want to
see anyone or that anyone come to see me. Butllgtarted wanting to do things (...)
We (the women ed.) are just cooking and doing thlees and...l got bored from that, |
became... | wanted to learn things”.

Unlike Hanan and Rahaf, Jihan found suppohieinhusband to go through with the
things she wanted to do. He even encouraged hsatiostudying again and to finish
school, which she had left at the age of fourteeget married. While she refused this
idea, feeling that she was too old to go to schoal, she chose instead to join a
women'’s group, where she took various small coursescro-business management
and personal development and had the opportunityetet and share her problems with
other women. Furthermore, she obtained a drivexénse and planned to enrol in a
Hebrew language course and maybe later get a jeim Wte child she was pregnant
with at the time had grown old enough to go to stho

Because of the opportunity she was given ifd fome of her wishes of being more
than just a housewife, she also found it easiaccmmmodate to her new situation,
once she had overcome the first weeks of shockay,alihan has taken new pride in
being a housewife and taking care of householdstaskvell as the upbringing of her
children, responsibilities which she takes veryaesly. She and her husband have also
slowly started rebuilding a house in the very sapa where the old one was, since, as
Jihan says, “we Palestinians have the same ridhg tn this land as the Israelis”. Now,
being a housewife is no longer Jihan'’s only sowfadentification. She also sees
herself as a person with certain rights and okibgat but most importantly, as | will

later come back to: she sees herself as a Patastini

Despite the differences in their personalitiegheir family situations and in the
experiences they have had with house demolititveset three women also have at least
three things in common.

First, the particular place (the house) inalitthe construction of their feminine
identity was located (Aretxaga 1997: 24) has disapgd, in turn displacing and

disrupting their identification processes. Thistup once created cannot be unmade,
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even when the women are resettled in a new home¢h@®contrary, the discrepancy
between, on one hand, the women’s house-bound deideitity and, on the other, the
sudden absence of this place of identity makingipts, even when the demolished
house is replaced by a new form of dwelling. Tlas be interpreted from their
expression of dissatisfaction with their role asgewives and from the way they
struggle to accommodate their identity to the mhestiolition circumstances. Although
the women'’s perception of themselves has changedfisantly as a result of the house
demolition, their families’ as well as societal ma for the most part try to keep them
“in place” to avoid disruption of the social order.

The second common element of change in theamspost-demolition situation is
the alteration of gender dynamics that occurs withe women’s families, although this
change has different results. In both Rahaf's aadan’s families, male control over
women’s movement and choices has become even striran before, while Jihan, in
turn, has gained more freedom in both these avghse experiencing more freedom as
a result of the house demolition is a somewhatwacerrence, men’s heightened
control over their wives is much more common ameation on part of husbands to
the loss of control over, and inability to protdwtir families brought about by the
house demolition: two otherwise important male oesbilities according to
Palestinian norms of masculinity. Furthermores ini line with the general
development in gender relations in Palestine, wti¢he result of the prolonged
occupation as well as the general Islamic “revivalthe Middle East, described in
chapter three.

The last common feature of the women’s expess is their strong identification
with their Palestinian nationality in the aftermatithe house demolition. This
identification is expressed through the way thalt their problems and their fate as
victims of house demolitions to their Palestiniags)ean identity which, it seems, is
taking over the position as their primary identittherto occupied by their role as
housewives. Thus, while on one hand bringing abatrisis in these women’s female
identity, the house demolition and the liminal piosi of women, in which it results, on
the other hand strengthens their national ideatifor, as | will elaborate in chapter
five. Before turning to the subject of nationalntiey, | propose we stay at the ruins of

the house for a few more minutes to also get gograthe economic consequences
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brought about by the falling rubble — consequeticat in turn, come to play a
significant role in remaking women'’s social ideietstand relations, which, as shown in

chapter three, are also linked to and take plattemihe walls of the house.

4.2 The house demolition: a multifaceted disaster

Witnessing a house demolition not only means wéimgsa human and emotional
catastrophe. It also means witnessing an econosastér. To the average Palestinian
family, building a house is an investment that resgpimany years of savings, often
combined with selling the women’s dowry (gold jeleg}), loans from family and
friends and buying building materials on creditth\an annual income of between
6420 DKK and 67800 DKK (DWRC 2006: 10) a disbursatud between 250000 and
500000 DKK — which was the price range of the heusg informants had built — is an
enormous expense. For a family that has put als@conomical resources, and even
more, in the building of a house, its demolitioads to a life of constant preoccupation
about money. Even after the house is demolishsthlments on loans for materials
used to build the house, or furniture left in thbble, still have to be paid and often
items lost or damaged in the course of the demalitiave to be replaced. Furthermore,
rent for the family’s new home also adds to theemges.

Poverty and money, especially the lack aoivére subjects of much worry and
consequently of much discussion among my informakiteost every time | visited
Rahaf and Um Mohamed, they would talk about tregk lof money and the
consequences it had in terms of paying rent, bufgnd or paying for children’s school
fees, clothes and other necessities. At the same tiowever, talking about and
especially receiving money was a social taboo.rQfahaf would end a long
explanation about her economical problems by soglterself saying “...but money
isn’t everything in this world, | don’t want moné&pm anyone”; this although one of
her primary goals during the months | spent withvaas to try and find ways of

receiving financial compensation for her lost hdtisBeveral times | withessed how

3 One of her strategies in this regard was to usasrfassessor” and chaperone when meeting with
officials from the Palestinian Authority and otherso could help her with such compensation. By
bringing me to these meetings she would first bfraire easily get her husband’s permission to gd, a
secondly, bringing a foreigner would make her niagjioin with Palestinian Authority personnel easier,
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Rahaf and her husband would refuse to accept cashtheir families when we visited
them. Once, Rahaf’s sister-in-law had to forcefpligce a bank note in her brother’s
shirt pocket and, on another occasion, Rahaf lifegaiarrelled with her mother for
about fifteen minutes, because Rahaf refused tepaechundred shekel note her mother
wanted to give her. This combination of frequestdssions about money, but at the
same time refusal to accept anything from anyordécated that the women, despite
their desperate economic situation, tried to mairttzeir pride, which is linked to the
cultural significance of autonomy described in dbaghree. While receiving money
from other people is culturally inappropriate, lmavmg money as well as buying on
credit is not only acceptable but also very wideadr Mostly, though, buying on credit
was done at the local grocery store, while moneyirying larger items or paying bills
had to be borrowed from friends, neighbours andlfaffihe extensive borrowing, and
the difficulty many women had in paying back thesens, put their social ties, which
now constituted their only economical safety natjer heavy pressure and conflicts

often arose as a result.

Although the poverty experienced by my informarasr®t be blamed on the house
demolition alone, since poverty for many was alyeadact of life before it, losing their
most important, and for the majority their onlypaomic asset (the house) was a
significant and serious step down the poverty ladtlee increased poverty proves
particularly difficult for women, who, on the onard, cannot contribute to the family
economy by working outside the hoinebut, on the other hand, often have the main
responsibility for managing a household budgetciunly keeps shrinking day by
day. The majority have long since sold their dowvkijch was their only personal
economic safety, in order to contribute to the ledmsilding, whereby they have
become entirely dependent on their husband’s inctfost importantly for the purpose
of my study, however, the difficult economic sitieatimpacts on the women'’s ability

to take part in, and maintain social relations,clhas | have previously shown, are

since they would want to keep their good image gsv@rnment who supported their citizens in theseye
of an outsider.

% None of my informants had more than a secondangatibn (eighth grade) but might still have been
able to find unskilled jobs in house cleaning, @ltidre, clothes production and sale or house based
production of different kinds. The biggest obstdolemost was their husbands, who would not allow
their wives to work, since this would reflect badly their ability as males to provide for their fhma
responsibility enjoined on them by societal anéyrelis norms.
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closely linked to the exchange of food and giftsritRermore, it also makes it difficult
for them to live up to the values of hospitalitydagenerosity when hosting guests, in

turn affecting their ability to maintain personaldafamily honour.

4.2.1 New challenges: women'’s struggle for sociavisal

“We are not going to that wedding, forget about @ton’t have the money!” Rahaf is
guarrelling with her thirteen-year-old daughter,omrants to go to her cousin’s
wedding. But Rahaf knows that they cannot afforahgolt would require not only one
set of new clothes for her and her six childreeyttvould need new clothes for each of
the three days that the wedding lasts, money foahe her two daughters to have their
hair and make-up done in a beauty parlour as el gift of gold for the bride and of
money for the groom. And then there is transpamaliack and forth for seven people
and snacks for the smaller ones, when they getrgunghe middle of the long
celebration. Rahaf knows exactly how expensive susledding is, and she also knows
that cutting down on costs by wearing the saméebfor three days, not going to the
beauty parlour or not bringing a gift, will refleseégatively on her and her social skills
and is therefore better avoided. Therefore, shertibeven want to discuss the
possibility of attending.

Finding ways otopingwith the economic hardship she is experiencingpwihg
the demolition of her house has become a matteverfyday life for her, and the ways
she — and other women in the same situation —itlaes manifold. What many of the
coping strategiefave in common is, that they first and foremo&afwomen’s social
ties since these, much more than men'’s, are maedahrough mutual visiting —
visiting which in turn requires display of hospitalor the exchange of gifts and thereby
ultimately spending money, as described throughbapter three.

Coping strategiesaccording to Lazarus and Folkman (1984), caniidet! into two
kinds: action oriented strategies, where the imtligl in question tries to handle a
difficult situation by acting on it, and strategibst focus more on tolerating,
minimising or accepting the situation (Lazarus &Krean 1984: 138-39). My interest
in the following is primarily centred on action enited strategies, since these are

reflected in the everyday actions of women, andefloee are more easily detected.
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One such strategy used by my informants, disaselescribed by Abu Nahleh and
Kuttab in their studies about Palestinian womenigiieg strategies in the continuous
conflict (Abu Nahleh 2006; Kuttab 2006), is to lirtheir participation in social events,
since they most often imply the exchange of giftd #Bood, buying new clothes and
other expenses. Social events can be anything peotres such as engagements,
weddings or birthdays, to visiting family or friemd=or some, even social obligations,
such as visiting a sick mother in the hospital eiséer who has given birth, are avoided,
since they also imply bringing a “get well” or “agratulations” present. While one
might argue that paying a visit to sick relativesnore important than bringing them a
gift, such an argument entirely overlooks the exise of important cultural and social
norms that individuals strive to fulfil in order toaintain their social standing. Not
bringing a present to a sick relative indicates ®imebility to fulfil the obligation of
reciprocityinherent in gift giving in general, as describgdvbauss (1990 [1925]), as
well as one’s incapacity to adhere to the cultyrafipropriate way of reciprocating,
according to Palestinian norms of what it mearnset@ good and honourable person.

Furthermore, since, as we have seen in chdpts, the exchange of gifts and food
also reflects the existence of social relationssigdifies their continuation, failing to
participate in such exchange may, in utmost cdmespnducive to the weakening of
social ties. So, while avoiding social events geitelently impedes the maintenance of
social relations, failure to adhere to culturalmsrof how to form part of social
networks and be a proper social person in Palastiswciety also reflects negatively on
a person, thus placing the women in an almost imsuntable dilemma. Regardless of
the strategy they choose, it comes at a price,venét is the loss of honour and social
standing or the loss of sociability.

Another widely used coping strategy that hagsgative impact on women'’s social
networking, but also their honour and social staggis limitinghospitality, an
otherwise important cultural component of more infal social networkingKuttab
2006: 268). Since hospitality not only implies reagy guests, but also duly serving
them drinks, snacks or food whether they come amcedior unannounced, it is
particularly burdensome on families and women wéhy limited economic means.
While it might be difficult for women to avoid re@eng guests altogether, limiting the

abundance and quality of food and drinks — forainsé, serving tea instead of
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expensive fruit juices or soft drinks — might beadternative strategy. This, in turn,
means not adhering to the normgeherosityclosely connected to hospitality and
therefore part of what can be labelled the “horagte” of sociability in Palestinian

society:hospitality, generosityandreciprocity.

4.3 Summing up

Throughout this chapter, | have analysed the wayshich Palestinian women’s
personal and social identities are affected aredeadtas a result of the house demolition.
The demolition, | have argued, brings about a fegedif liminality and of being “out of
place” brought about by the divergence betweersitiniation of homelessness and the
women'’s house-based identities. Despite women’sexyuent wishes to explore new
forms of life outside the space of the home — wsshikich are a reaction to the rupture
brought about by the demolition of this home —ratits to pursue such new paths are
largely opposed and counteracted by husbands aasvebcietal norms, which try to
keep women “in place”. Second, the house demoldiso affects women'’s social
relations, first and foremost as a result of thafficial troubles that come out of the
demolition of such a large, economic investmerd hsuse, at a time where families’
means are already scarce. The ensuing povertytandic lack of money forces
women, who do not earn their own money, but aretlndependent on their husbands’
income, to take on a rangeadping strategies- strategies which have a negative
impact on their sociability. These include avoidsagial events and limiting
hospitality, two areas of social networking thataéircontinuous and substantial
spending.

However, these strategies not only impede wofraen taking part in, and having a
social life. They also reflect negatively on th&ncial position and honour, which is
measured by the extent to which a person is alllegap to the values seen as
essential to being a good social person in Pakestwvalues which, most importantly,
includehospitality, generosityandreciprocity or what | have called the “honour code”
of sociability in Palestine. Thus, while women ggle to find ways of making ends
meet these are often at the expense of maintagwaigl relations in a culturally

appropriate way.
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Chapter 5

The house and the homeland

National and ethnic identities, as well as thegation, are linked to or associated with
particular places. This argument, albeit formulagkghtly differently, has been
presented by both Allen Feldman and Begofia Aretkafzeir respective work on the
conflict in Northern Ireland (Feldman 1991: 76-A8etxaga 1997: 24-42). That the
argument not only applies to the situation in Balf&dut also indeed to that of
Jerusalem, was revealed to me already on my fgirdthe field as | drove into
Jerusalem, as described in chapter two. Thkatedenoted particular neighbourhoods
and roads inside the city, each of which couldegithe classified as Arab/Palestinian or
Jewish/lIsraeli. In this chapter, | will illustrat@w places, to which national or ethnic
identity and its creation is linked can in factrbach smaller in scale, as exemplified by

houses and more specifically their demolition.

In the previous chapters, although mainly centrethe consequences of house
demolitions for women’s personal and social idegitl also briefly touched on the
issue of national identity, by pointing out thatmen talk extensively about themselves
in terms of their national belonging and Palestiness after the demolition of their
house. They do so for two interconnected reasanswdl argue in the following. First,
they emphasise their national identity becausé@paliticisation of the house space
which is the result of its demolition and the skattg, not only symbolically, but also
very physically, of the dividing line between thevate, domestic realm and the sphere
of formal politics, which occurs in the house deitmh. Furthermore, women'’s

national identity comes to the foreground becabse experience with the house
demolition in many ways mirrors the Palestinianoral narrative, which largely
centres on the notions of suffering, destructioth @xpulsion of the Palestinian people

from their homes and land.
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5.1 The politicisation of place and space-bound idéties

According to Keith and Pile (1993) “...all spatiadisi are political because they are the
(covert) medium and (disguised) expression of asgtrioal relations of power” (Keith
& Pile 1993: 38). While | agree with this statemdrtrther argue that space and places
become particularly and distinctly political in #&®and situations of violent conflict,
where these asymmetrical relations of power arthénraccentuated, as reflected in my
description of the geographical outline and citgnpling of Jerusalem throughout
chapter two. However, this politicisation of spage | will argue, also very aptly
applies to smaller scale and local places, asamgle a house and more particularly a
demolished house. By virtue of being forcefullyntalown by the Israeli authorities —
either the Jerusalem Municipality or the Ministifyimterior*® — a demolished
Palestinian house becomes a highly politicisedespaat is, a contested site where the
struggle for, and dynamics of power inherent inldraeli-Palestinian conflict are
played out.

The politicisation of the house, which is tleeult of it becoming a target of invasion
or destruction, has also been described by Aretixabar study of women, nationalism
and political subjectivity in Northern Ireland inet 1970s and early 1980s (Aretxaga
1997). During “the troubles”, as the locals ca# ttonflict in Northern Ireland, house
searches were a routine part of security operationducted by British soldiers, and
this form of state violence perpetrated in the spzEdhe house, says Aretxaga, was
interpreted in nationalist culture as the embodineéiEnglish violence to the Irish
nation. When invaded in this way, the house, thasi,its position as the epitome of
private space and intimate relations (ibid: 52).

Looking at a setting closer to that of my mmh@ants, Julie Peteet also describes how
the domestic sphere became politicised in the Bailes refugee camps of

Sabra/Shatila and Tel al-Zataar as a result ofmhssacres committed there in the fall

% The Jerusalem Municipality and the Ministry ofdrior have separate areas of responsibility when it
comes to house demolitions. The Municipality igpmssible for demolishing houses that are built
illegally in areas within the zoning plan, whileetMinistry of Interior is responsible for the ill@ighouses
built in open space; that means within areas thaé mot yet been planned. Furthermore, both esititie
operate with two different kinds of demolitionsnaidistrative demolitions and demolitions in
accordance with court orders. Administrative detiaiiorders are issued for houses that have not yet
been finished and that are not inhabited, while @iion orders following a court order are issued f
houses that are finished and inhabited and whdsshitants have taken their case to court. TherIgipe
of demolition is the most current (ICAHD 2004: 5).

71



of 1982, where houses were shelled and searchechalmahs killed inside them
(Peteet 2001: 138; Sayigh 1994: 117-122). Sinceedtimboundaries and the notion of
the house as a safe place were thus torn downelspages in the aftermath of the
massacres were no longer understood solely asg@spheres of intimate relations.
Quite to the contrary, domesticity came to be assed with struggle and militancy and
domestic duties were expanded to include certditigad activities such as attending
militants’ funerals, demonstrations and politicadtures (Peteet 2001: 138).

What is interesting for the purpose of my angut is not only the ways in which
private space and private places are politiciseaderevent of conflict, but as much how
this politicisation affects those who inhabit theéeces. In the case of Palestinian
women, as | have already argued, the politicisatifaihe house space, which is the
result of its intentional demolition as part of seaeli-Palestinian conflict, leads to a
shift in the women'’s identification, away from thé&minine identity as housewives

towards a stronger identification with their naabrdentity as Palestinians.

In order to fully understand how and why the hodseolition, and the politicisation of
the house space which follows, strengthens the wtsmational identification, |
suggest we combine the idea of gwiticisation of the house with the notion of what —
borrowing a term from Maja Povrzanovic — | cglace-bound identitfPovrzanovic
1997: 154). My idea of space-bound identity in$pecific context of Palestinian
women who had their house demolished is a combinati two perspectives: those of
George Bisharat and Maja Povrzanovic, writing otiamal identity of Palestinians and
Croatians respectively (Bisharat 1997; Povrzant9i@7).

In Bisharat’s perspective, “identities aretsgdeed in the contest between groups for
the control of space” (Bisharat 1997: 205). Funtih@re, he argues, identities are most
strongly spatialised when the connection betwe@plps and places is somehow
challenged (ibid: 204), an argument that very m@gireflects the reaction of my
informants to the house demolition. According tawvianovic, in turn, who uses the
termspace-bound identityp denote the strong sense of belonging to a spexdéce or
a specific region, this identity emerges “out af tholent destruction of concrete life-
worlds of the highest emotional, but also practio@terial importance as places of

people’s daily interactions” (Povrzanovic 1997: 160

72



The way | suggest we understand the spaceebidentitiesof my Palestinian
informants, then, is as stemming from the combamatif a struggle between them and
the Israeli authorities for the control of a pautar space, which building and destroying
homes is an example of, and the violent destruaifdheir emotional, practical and
material life-world in the shape of the house. bgdgihe battle for space, so to speak,
while at the same time losing their life-world,estgthens their sense of belonging to it.

Furthermore, by a “metonymical operation” (&iaga 1997:52), the house when
destroyed comes to stand for and represent theolaRdlestine. This is reflected in the
women’s equation diouseandhomeland as expressed in their conversations with me.
“For me, the house is like... homeland”, Jihan saidche. “If you don’t have a
homeland, you don’t have anything and it's the safm@u don’'t have a home, you
don’t have anything”, she continued. Others, sicchliam Mohamed, although she didn’t
directly equate the two, also talked about houseremmeland interchangeably. “When
your house is demolished, what is left for you?8 sisked me during my interview with
her. “All your life is demolished (...) but we willever leave our land. This is our
homeland where should we go? We will never leavehomeland and our children.

Tell her, Ali (to her grandson ed.) tell her abgatir house... whether you love your
house and your country.” The house, then, beconpesvarful symbol of the women’s
national belonging, thereby echoing an argumerdggmied by Hilda Kuper and
paraphrased by Low and Lawrence-Zuiiga, stating‘ththe power of sites lies in their
capacity as symbols to communicate through condemsanings, especially as they
are activated during the drama of political everliisfw & Lawrence-Zuiiga 2003:19).

The meanings inherent in the symbolic equatiomouse/home and homeland/nation
when the house as symbol is “activated” — thatésnolished — in turn points to the role
houses and house destruction plays in the Pak@sti@tional narrative, and leads us to
my second argument about the nature of the natidaatity making processes among
female victims of house demolitions. In this mya®t argument, | will show how
women’s national identification is reinforced thgbua process of mirroring their
experience with house demolitions in the Palestiniational narrative — a narrative
which, in turn, depicts the way the Palestinian oamity is imagined (Anderson 1991
[1983]) and thus what it means to be a Palestinraarder to properly build up the
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argument, | start with an overview of the most imaot elements of this national

narrative and the process of its creation.

5.2 The making of Palestinian identity and the Pakinian national narrative

“A Palestinian national identity, like those of ethmodern nations, has been created —
invented and elaborated — over the course of gtewa centuries.” (Kimmerling &
Migdal 1993: xvii). Taking as my point of departuhes perception of national identity
as a recent constructidnan approach also advocated by Anderson and Swergn
(Anderson 1991 [1983]; Swedenburg 1995), | will@et in the following to explore
some of the major events and processes that hawebeded to the shaping of the
Palestinian national identity and national nareti8ince a total overview of the history
of Palestine and the processes of Palestinianitgéotmation is beyond the scope and
interest of this thesis, | will focus on the asgdbiat are significant for the framing of
my informants’ stories. Thereby, | set the scemarfy subsequent analysis of the ways
in which my female informants link their persontdryg to the broader national

narrative.

5.2.1 Rooted in the land — the territorialisatiohidentity

During the past hundred years, Palestinian soeietlyPalestinian identity have
undergone dramatic changes and many differentitgier@rratives have been at play
throughout this period. Before World War One, thiygees of identity or identification
had particular importance: the religious connectiath the Holy Land, connection with

37 Nevertheless, most nations allege to be distisstrces whose claim to a territory, and thereby
identity, is predicated on their uninterrupted @esson and occupation of this territory since the
beginning of recorded history. Joan Peters’ sfadyn Time Immemorial: The Origins of the Arab-
Jewish Conflict over Palestin@984) is an example of a study supportive of idhés. Throughout her
book, she argues that most of Palestine’s Arab latipn was not native but consisted of migrants,
attracted by opportunities offered by Jewish seitlets, and thus did not constitute a people with a
connection to the land of Palestine (Peters 1984 idea about rights being consistent with
connectedness to a territory is also reflectethénidea about cultural property, a strategy acogrth
which “...groups have a collective, proprietary righthe objects, ideas, practices, samtl they
engender oto which they have in the past been connettaety emphasis) (Bishara 2002: 4). In Israel,
this idea of cultural property has been furtheradeped, adding to it an element of rights according
feelings. Through homeland worship (hiking andiggtto know the details of the terrain) and ecalab
activism (planting trees and protecting the envinent), Israelis portray themselves as the rightful
owners of the land, since they — opposite the Balass who purportedly despoil and neglect it stpct
it and thereby show they care for it (Swedenbur@s1%5-64).
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the Ottoman administration, and local patriotisnatts, the feeling of being rooted in a
particular region, town or village. This link betarepeople, their identity and a
particular place, as exemplified by local patriotiand later more specifically exploited
by its ideological “rival” nationalism, has beerattewith at large by Liisa Malkki in her
article National Geographic: The Rooting of Peoples andTagitorialisation of
National Identity among Scholars and Refug@éalkki 1992). The naturalised bond
between people and territory, and thus the teraiisation of national identity, she
argues, is reflected both in nationalist discoursesrdinary language, in scholarly
studies but also in people’s non-discursive prastisuch as bringing soil or seeds from
their country with them when leaving it, or kissitng ground upon their return td%t
(Malkki 1992: 25-27). The naturalisation of thismo@ction, she further argues, is
routinely conceived in specifically botanical metaps, implying that “people are often
thought of, and think of themselves, as being mateplace and as deriving their
identity from that rootedness” (ibid: 27), rootatlare often expressed as being
arborescent in form.

The notion of attachment to, and rootednesthaland also plays an important role
in Palestinian nationalist discourse, as brieflyntremed in chapter three. More
specifically, this is reflected in the romanticigete ascribed to the Palestinian peasant
in the nationalist representation as the symbelicesentative of the cultural and
historical continuity of the people through hisatiitional” lifestyle as well as the
people’s connection to and rootedness in the lapdessed through his agricultural
work. Furthermore, and thereby following Malkkigc®nd argument, rootedness in the
land of Palestine is also evoked through the adoar@ symbols of the olive tree and
the zatar (wild thyme), who, in the words of Swedenburg: “. vhdeen elevated
through constant invocation in poetry and songsajiwost sacred symbols of the
relation of the people to the Palestinian soil” €sl@nburg 1995: 22). Therefore,
uprooting of Palestinian (olive) trees in connattwath Israeli land expropriation and

% Another important conception in modern nationalisngues Anderson, is the existence of a link
between territory and national sovereignty. As heapes it: “...state sovereignty is fully, flatly,can
evenly operative over each square centimetre efallly demarcated territory” (Anderson 1991: 19)isT
argument quite accurately reflects the understandimany Palestinians, who see national self-
determination and territorial sovereignty as insapke as well as crucial to the survival of theeBthian
people (Sharoni 1995: 32).
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house demolitions, as well as the ban on gatheviltgthyme imposed by the Israeli
military in the West Bank (ibid: 59), are strongrgyols of Palestinian dispossession.

5.2.2 The categorical “other” — identity in oppasih

The three forms of identity that had importanceeople living in the area today known
as Israel/Palestine before World War One, as de=st@bove, were however
significantly affected by the war and the consequkssolution of the Ottoman Empire.
Hence, people’s connection with the — no longesteng — Ottoman State lost its
significance as did gradually also their religi@ffliation. Instead, and as a reaction to
the colonisation of large parts of the Middle Bagthe British and French, and the
national boundaries that were drawn as a restilteif colonial aspiratior pan-
Arabism gained increasing support among the Analf%aiestine. The liberation of
Palestine even came to be linked with the widearetb solve the pan-Arab
entanglement (Pappé 2004: 150). Together with llogallties, pan-Arabism then
became the focal point for Palestinian identityhia years after World War One
(Khalidi 1997: 153-57 & 193; Kimmerling & Migdal 23: 195-96).

With the spread of modern education, trangpiort and the print press, local
loyalties and the connection with a particular tawrvillage were gradually
supplemented by a sense of belonging to a largay ékhalidi 1997: 153), a
development which echoes Anderson’s descriptich@emergence of modern
nationalism (Anderson 1991 [1983]: 32-36). Thismection with a greater
geographical entity (Palestine) was further strieegéd because of the isolation of what
became the British Mandatory State of Palestineftiee surrounding Arab countries
during the period from 1917 to 1948. Since Jewnsimigration to Palestine saw a boom

in the same peridd it also became increasingly clear that the Pialest national

% During a meeting in 1916 between Sir Mark SykethefBritish Foreign Office and his counterpart in
the French Foreign Ministry, George Picot, the Axiddle East was divided between the two countries
into new political entities. The agreement knowrhesSykes-Picot Agreement, allotted Lebanon and
Syria to the French while Iragq and Transjordan weree British. Palestine was to be ruled jointjythe
two. However, the Sykes-Picot agreement was ngyareal to Palestine, which came to be ruled solely
by the British until 1948 (Pappé 2004: 66-67).

% Jewish immigration to Mandatory Palestine boormedifferent periods and for various reasons
throughout the period 1917 to 1948. The fist walvienmigrants followed the Balfour declaration in
1917, whereby Britain committed itself to help &dith a national home for the Jewish people in
Palestine and was brought on largely by post-vaarhiles in Eastern Europe. Later, in the mid 1930s
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narrative was inevitably intertwined with anothedanaybe even more potent
narrative, that is, the narrative of the Jewishpteowhich lays claim to the same
territory (Khalidi 1997: 146). The development @fi&stinian identity, then, on a par
with that of other identities, involved, as Edw&alid has noted “...establishing
opposites and ‘others’ whose actuality is alwaygestt to the continuous interpretation
and re-interpretation of their differences from™y$aid 1995: 332).

The process of ethnic, and later nationalt@omisation (Eriksen 1993: 111),
whereby Arab Palestinians constituted themselvesffesent from the Jewish/Israeli
“other”, thus echoes the findings of a range ob$zts who have argued — each in their
own way — that ethnic and national identity is atowing “production” (Hall 1994:

392) of arelation of differencewhich is created in confrontation with and in opjion
to a categorical “other” (Gupta & Ferguson 1997&17; Bisharat 1997: 204-205;
Barth 1969; Billig 1995).

In his introduction to the bodkthnic Groups and Boundaries: The Social
Organisation of Culture Differenc€4969) Barth dismisses the idea, often at thereent
of attention of anthropological studies of ethryiat the time of writing, that the
“cultural stuff” of ethnic groups is what defindgetm and gives them their distinct
identity. Instead, he underlines the importancbamfndary maintenander ethnic
identity, that is, distinguishing between membdysand outsiders to, an ethnic group, a
distinction which, in turn, is based on self-astoip and identification derived from
selected cultural traits — chosen by members ofjtbap as significant to them — but
also on ascription by others (Barth 1969: 10-18ugl, Barth understands ethnic
identity as created in the process of social inteya on or across ethnic boundaries and
thereby in opposition to that which lies beyondsthboundaries.

In a setting fraught with a long lasting temmal conflict, as in the case of my field of
study, interaction between groups is often limaed rather takes the shape of
confrontation, | argue. Thus, in such an environtmerintaining boundaries, clearly
distinguishing “them” from “us”, becomes even morgortant and ethnic identity is

understood even more in terms of opposition totegraical “other” (Bisharat 1997:

came yet another wave of Jewish immigrants, spdoketie rise of Nazism in Europe (Morris 1987: 4-5;
Pappé 2004: 93). Throughout the period, immigrasind settlement of Jews in Palestine was promoted
by the Jewish Agency - the Zionist leadership efgtate Israel — while the British mandatory
administration oscillated between support to Jewighigration, as expressed in the Balfour declargti
and attempts to limit this immigration, e.g. thruge White paper of 1939 (Pappé 2004: 107-109).
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205). This argument is also advocated by Swedenhuhg study about popular
memory and the Palestinian national past (Swedgnt®205), where he calls the
Palestinian nationalism a “defensive” nationalissropposed to what he labels Israel’s
“exclusivist and expansionist brand of colonialioaalism” (Swedenburg 1995: 6), a
form of nationalism which, from the very beginnitngs denied and dismissed the
Palestinian presence and has tried to erase edlsraf their past existence. Most
importantly, he notices that the Palestinians aeguiheir notion of a distinctive
national identity mainly in relation to these Idraetions of erasure, and that their self-
representation is therefore being formulated lgrgebppositionto Israel and thus
“inversely specular”, as he calls it (ibid).

5.2.3 Displacement, memory and resistance — idefioin exile

World War One was not the last major, historicamthat lead to dramatic change in
the lives of Arab Palestinians. The UN General Agdg’'s approval of the partition
plan for Palestine in November 1947 became the sigrtficant event. The decision,
which was opposed by all the Arab countries, ledashes and civil war in Palestine,
later developing into a regular Jewish/Arab wat thsted until 1949 (Pappé 2004: 126-
141). This war resulted in yet another turn in Bi@héan identity formation, since it
meant the expulsion of large numbers of Palestinieom their lands, villages, towns
and home¥, as well as their exposure to a range of trauneagmnts that changed their
lives for good. The Palestinian “Nakhbah” (Catgsh®) — the shattering of the
Palestinian community in the war (Kimmerling & MigdL993: xv) — passed into their
national historical consciousness as a period néXpected, unnatural, and forced
exile” (Bisharat 1997: 207), and provided them vatbollective history and a common
fate that they could gather around. None were masfeheir own destiny anymore and
all were subject to the power of foreign and laydedstile new authorities (Khalidi
1997: 194).

“1 No accurate figures of the number of Palestinéingees from 1948 exist. However, various sources
give indications of possible numbers ranging frdyowt 520000 (given by Israeli spokesmen) to 900000
or a million (given by Arab/Palestinian spokesménis bookThe birth of the Palestinian refugee
problem Benny Morris opts for the loose, contemporantisii formula of “between 600000 and 760000
refugees”. Between 69000 and 102000 Arab Palestnigere left in Israel after 1949 (Kemp 2004: 78,
Morris 1987: 298). For more details on this issee Blorris 1987.
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Those who stayed in what became the stateraéllon May 14, 1948 became a
minority, regarded even as a “dangerous populatfqtemp 2004: 74), subject to the
rule of a Military Government and its administratihrough a range of emergency
regulations and laws, that were continuously ex@enehtil 1972 (ibid: 73-82). Those
Palestinians who fled their homes during the waabee refugees in the Egyptian
controlled Gaza Strip, the Jordanian controlled VBask or in the neighbouring
countries Lebanon, Syria and Jordan, where thewdartive in refugee camps. For
many years, these camps were made up of tentg, thiacefugees, the hosting
countries and the international community hopedHteir return to Palestine, and
therefore regarded life in the refugee camp aswpoeary conditioft.

As time passed, with no signs of Israel willingigting refugees return to their
homes, the tents slowly turned into houses antlthied Nations Relief and Works
Agency (UNWRA) was created to take care of prowgdialestinian refugees with
services such as sanitation, schools and heal¢h Bat living conditions in the hosting
countries were not easy. First of all, poverty wisk, since many refugees had left
large parts of their belongings and valuables leHmaddition, refugees were often
socially, politically and economically marginalisedthe receiving countries, who
regarded the Palestinians as a threat to inteorabgeneity, unity and even security, as
e.g. in Lebanon and Jordan (Sayigh 2002: 59-62n&dyp94: 25). The Six-Day War in
1967, only nineteen years later, brought additicuffiering to the Palestinian people
when the West Bank, the Gaza Strip and East Jemsakre occupied by Israel and an
additional 250-300000 Palestinians were made refd®alf of them for the second
time (Kimmerling & Migdal 1993: 209; Sharoni 19953).

Since, as we have seen it, a vast majority of Balass were thus expelled from their

homes in one way or another as a result of them948* and 1967, forced

“2 The constitution of the Palestinians in Israehddangerous population”, Adriana Kemp suggests, is
result of the pairing of the national goals of tlwaminant ethnic group (the Jews) and the continuous
concern of the state with population managementsanekillance (Kemp 2004: 74). The danger posed by
the Palestinians, then, is largely linked to tist#tus as a minority and thereby their blurringhef
boundaries of the social taxonomy of nationalisend@scribed in chapter two (Appadurai 2006: 44).
“3While the war was still ongoing, the UN Generasémbly even passed a resolution on the return of
refugees (UNGAR 194) stating that: “Refugees wighimreturn to their homes and live in peace with
their neighbours should be permitted to do soeaetirliest practicable date...” (UNGAR 194).

4 The causes and circumstances surrounding thetif@asexodus in 1947-49 still constitute one af th
great controversies in the history of Israel/PatestThe official Israeli version of history statbst
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expulsion, refugeeism and life in exile also becam@ral elements of the Palestinian
collective, national story and thus identity, lesglthe famous Palestinian poet
Mahmoud Darwish to refer to Palestinians as “traudicases” (Abdo 2002: 120).
However, refugeeism and exile were not only incaapexd into the national narrative.
According to Benedict Anderson, exile also playsetive role in thereationof

national identity. Exile, he suggests, servesashicle for the emergence of national
identity, an argument presented in his writingsuathong-distance nationalism rhe
Spectre of Comparisonshere, borrowing a citation from the"1@entury politician-
historian Lord Acton, he declares that “exile is thursery of nationality” (Anderson
1998: 59). Nationalist feelings, says Andersorst fimerged in the early ®@entury
among the European immigrants in the overseas iesl@f North and South America,
who, through their life in exile, became awarehs hybrid nature of their identity,
being non-English (that is displaced) Englishmed aon-Spanish Spaniards or, as they
were named by the colonial powers that they hadated from, “creoles” (ibid: 60). It
was as a response to this hybrid identity thaptirities of nationalism arose. Thus, the
later rise of nationalist movements, who were ofeehby these “Creole pioneers”
(Anderson 1991: 47), should be seen as projectsoiming home from exile, for
solving this hybridity, argues Anderson (Anders@98: 65).

Just as in the case of the early national@mf least nationalist feelings of the
creoles of the American continent, Palestinianamatism also became distinctive
through the Palestinian experience of exile, areggpce which, according to Bisharat,
becamehe constitutive experience of Palestinianness (BshB997: 205). In this
process of creating a Palestinian national idefftityn a position of exilememoryalso
came to play an important role, | suggest. Sinded#iae for the majority of
Palestinians was only a remote geographical entitych they no longer inhabited,
their Palestinianness largely came to be linkethi¢ovay they remembered places,
events and the way of life to have been before 1948

Palestinians were encouraged to leave their homésalders from the surrounding Arab countries that
propagated the message through radio broadcastsveo, Israeli revisionist historians’ research in
archival materials has revealed that a large péagerof Palestinians were more or less deliberately
expelled by Jewish forces with the tacit or eveplieik consent of the Zionist leadership (Bishat@97:
206; Morris 1998; Segev 1986). Besides the Palassnwho fled to the neighbouring countries, others
amounting today to around 300000 people — wererniatly displaced within Israel as a result of or
immediately following the war, when the state aofld confiscated large amounts of land owned br sti
inhabited by Arab Palestinians for Jewish settlenfdhdo 2002: 123).
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While Palestinian nationalist goals of seltedeination and of creating an
independent Palestinian state have never beenr&dlyhed — thus characterising
Palestinian nationalism more as a liberation mowegmationalism than an official state
nationalism (Abdo 1991: 22) — continuous Palestifiardship, struggle for existence
and repeated defeat, both in exile and under Isvaelipation, has also been overcome
and survived: the Palestinian people still existerefore, this unremitting struggle and
the recurring defeats, far from undermining Patésii national identity, have been
incorporated into the national identity narratigetidumphs and heroic perseverance
against impossible odds (Khalidi 1997: 194-95).

This doesn’t mean that Palestinians no losgerthemselves as a people that suffer,
but rather that they identify as a people for whaarffering and the overcoming of this
suffering and repeated defeat are important preni@eheir identification. This in turn
is reflected in the role played Bymud(steadfastness) in the Palestinian resistance.
Sumudstarted out as a passive, non-violent resistainategy against Israeli occupation
and supremacy in the beginning of the 1970s. Beitilnes the assumption that
Palestinians, merely by staying on their land,dafending their nationality. Those who
practicesumudrefuse to move away despite the political, ecoeand physical
injustices committed against them (Tamari 199168 www.sumud.ne). Thereby, the

sumudstrategy once more underlines the connectioneoPtilestinian people with their
land and their conception of being historicallytexbin the land of Palestifte
Sustaining the pain, as expressed instimaudstrategy, | suggest, might even be
understood as part of thite de passage in the case of the Palestinians a very long
and still on-going one — from which nations aremy@ccording to many nationalist
myths (Eriksen 1993: 112);rde de passage which the nation has to fight its

adversaries as part of the nation building pro¢iéess).

Thus, as we have seen, three big eventscrtaral eventsDaas 1995) — in the
Palestinian history came to bear particular sigaiice for the development of a
Palestinian national identity: World War One, tharin 1947-49 and the Six Day War

*In his article, Tamari also describes hsuwnud defined as a long-range accommodation strategy, w
challenged by a more activist, nationalist stratetpych considered the existing Palestinian ingtig
that embracedumudelitist and nepotistic, and emphasised the need fesistance based on popular
mobilisation (Tamari 1991).
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in 1967. In the course of the historical periode®d by these three events, several
elements of the Palestinian national narrative cimeebeing, the most important of
which — for the sake of my analysis — are the iofeae rootedness of the Palestinian
nation in the land, the creation of a Palestindantity in opposition to the Israeli
“other” and the collective memory about destructiexpulsion and life in exile but also
steadfastness against all odds. In the followinvg]linow turn to the stories of my
informants in an analysis of the ways in which thyough these stories as well as
their actions, link themselves to the above meetibelements of the national narrative

and thereby actively recreate their national idgnti

5.3 Linking women'’s stories to the national narratve

When, in this section, | talk about te®riesof my informants, what | refer to are not
only words, well structured into narratives witklaar beginning and end, as we often
understand a story. Rather, the stories are toberstood as a combination of the
words, actions and mimic expressions of my inforteaand thus as the way in which |
came to know them as individuals through both olztens and conversations. A
story, in the way | have chosen to use the woré,hsrthus not only expressed through
words, but also through silences, ways of actieg¢ting or not acting as well as
through emotional expressions such as tears, laughtl anger — in short, all possible
aspects of human reaction and interaction.

While large parts of the stories that werepsgllaby words were recorded during my
interviews with the women, a multitude of detaiksoacame to light in the course of
daily and late night conversations over the spah@kseven months | spent in the field.
The stories in this present section are thus a swahbn of the women’s own words,
my descriptions of their actions and representaticthe feelings they expressed,
elements which all bear significance for our untierding of their national

identification in the wake of the house demolition.

5.3.1 Being on the land

“Do you want to accompany me down to the laihdrd)?” Rahaf would ask me once
in a while, mostly in the beginning of our acquamte. “The land”, | soon understood,
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meant the place where her house had once stoodylaaré a huge pile of rubble next
to a small garden with young trees, grass andM&tren’s old swings were now the
only remains of what had once been. Since | wa®ofse curious to see the place, and
later to listen to the stories and memories abeutbuse that being back at its rubble
would foster, we would often take these small egicuns. On one of these occasions, |
had a particularly vivid experience of her attachirte “the land”, even after the
demolition of her house had prevented her fronmgwon it. When we arrived at the site
of the house, the first thing that caught our eyas the Red Cross tent, erected next to
the rubble after the demolition six months earhlenjch had now been torn down, while
the mattresses, that used to lie neatly insidedte scattered around it. What we saw
when we entered the garden came as an even gsbatde to Rahaf. All the figs and
apricots had been stolen from the trees and imilddle of the garden a big, black spot
indicated that someone had tried to set the gna$sen The trees surrounding the black
spot also looked burnt. Furthermore, the vine, tisad to cover a small patio and
provide the family with a shady corner at the fad ef the garden, had been halfway
torn down. Finally, the two dogs that were kepailarge doghouse and that Rahaf’s
husband used to come and feed every day after wemrk gone. “We planted those
trees from seeds,” Rahaf told me, pointing to the despoiled trees, “now they have
destroyed them too...everything is destroyed”. Tearse into her eyes as she
continued to inspect the damage done to the gaFkietunately, she found that her
mint andzatar bushes had been left untouched.

At the time, | admit, | wasn’t quite able toderstand how some stolen fruit and
burnt trees in a garden that she only seldom dsiteild create such grief. However, it
made me realise the great importance she stilitagthto the land where her house had
once stood. Furthermore, if we put her reactionfaetings into a larger perspective,
they begin to make sense in a whole new way. Asveélshown in the previous section,
one of the important elements of the Palestinidional narrative is the people’s
connection to and rootedness in the land, a cormmeathich is symbolised e.g. through
the importance attributed to the olive tree (ad aglrees in general) and thatar.

Thus, in a sense, Rahaf's connection to her hordgRalestine) goes through her
continuous connection with and rootedness in iils sgmbolised by the trees, mint and

thyme that she planted in her garden. That gattien, should be seen not just as any
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garden, but as a little piece of Palestine andatpoilment as a challenge to her
national belonging.

Although some women like Rahaf, but also Hanan, adwasionally hosts peace
activists in her old house, do continue to visd #ite of their old house, whereby they
reaffirm their continuous rootedness in that land thus the land of Palestine, many
never go to see their demolished home or the kawds built on again. Instead, | argue,
they confirm their national belonging by other m&amost importantly by talking about
their demolished house. Because of the metonyroalation by which the house —
when demolished — comes to stand for the homeksdarlier described, the women
talk about and remember their homeland every theg talk about their demolished
house. Thus, borrowing a term from Michael Billigeyflag the homeland if not daily
then on a regular basis (Billig 1995: 93-127).

As citizens of modern nations, says Billig, are constantly reminded of our
national identity through the daily flagging ofghdentity, a flagging which is most
often discursive and takes place through everyayal words and routinely familiar
habits of languad® which is why he calls this type of everyday, taer-granted
nationalismbanal nationalismThe use of small words such as “we” as well as th
definite article as inthe people” are but a few examples of such banal disgei
practices (ibid: 94). While Palestinian women’«tabout their demolished houses is
not so much about using small, banal or familiardsdhat point to the nation, it still is
a way of flagging the homeland. It is so, | arguecause talking about the demolished
house calls a place to mind that — as a resuts@famolition — has come to symbolise
the nation as well as the struggle for recognitiod existence as a nation, a struggle
which, as | have previously described it, is anontgnt element of the Palestinian
national narrative and thus an essential part afenoPalestinian nationalism. As such,

talking about one’s demolished house is thus a petgnt way of flagging the nation

¢ Althoughflagging, in Billig’s argument, is primarily to be understbas a range of discursive practices
and not as literally flying the national flag, lddat least on one occasion witness such a litetamal
flagging in connection with a house demolition.ekfthe house had been demolished and the bulldozers
had left, a couple of young men climbed the rulasid found a piece of wire, with which they tied a
Palestinian flag to the tallest concrete slab atdp of the rubbles. Hereby, they indicated tldtamly

the house, but also the little that was left ofvias Palestinian and thus part of the homeland.
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and the struggle for existence that charactertsatbeit not in quite as banal a way, as

in Billig’'s argument.

5.3.2 Expulsion and exile: remembering places —eratrering Palestine

Five years after we had started living in the hquge were having lunch together
at about one o'clock, and then they [Israeli sotdied.] started pounding loudly
on the front door. So, my husband went and opdreftont door, and they started
to say, you have to get out of this house, we tawmolish it. And then Omar
[her husband ed.] started arguing with them sayitigs is my house and I'm not
going to leave it. My children and | were inside tmouse and we closed the door.
The soldiers were fighting with my husband outdigeting him, and then they tied
him to the electric pole, and my children and | evérding inside the house with
the doors locked, and then they started throwisgdas through the windows. So,
we brought some water and threw it on the teargassters that they threw in, to
try and turn them off...throwing water on them. Thhay started pounding on the
door, as much as they could, until the door brdkee soldiers came in and hit the
girls and pulled them from their hair and from theirists until blood flowed from
their wrists... trying to pull them out (she startgiog). And they beat me on my
head with something and they were pulling me fromhair. They took us outside
with force in the end. And I... because they hit méhe head | lost consciousness
and | didn’t wake up until they took me to the litadpl woke up in the hospital
confused and crying and screaming saying | wardegbthome, | wanted to see my
children. | left the hospital and | went home aagvghe house was demolished. All
of the children were scattered, each one in a diffeplace. | started looking for
the children. My six-year-old son Samir was lostpuldn't find him anywhere. |
started searching frantically among the rubblethie end | found him between two
rocks... asleep. Then we sat together in a tentwaaterected next to the remains
of the house (...) Then, the second day in the nmrnithat day was the blackest
day, it was something else completely. | didn’t deenk, didn't feel alive... didn't
feel dead... didn’t feel anything.

(Hanan, interview)

85



Hanan’s story of what happened on the day her hewasedemolished — although being
unique to her — is not as such an exceptional stonpany ways, it resembles that of
most of the other women, whose stories | recordexst particularly in the way it is

told as a story of forced expulsion, of someonexpaetedly knocking on your door one
day, telling you to leave your house after whickytllestroy it. Thereby, Hanan’s and
other women'’s experiences with house demolitiofieaeand link up to that part of the
national narrative which tells the story of thed3sihian people as one of flight,
expulsion and refugeeism, beginning with the Padizst “Nakhbah” in 1948. The
women’s experience of a kind of refugeeism sintitethat of 1948 is further underlined
by different other elements in their stories, asneglified in the following excerpts

from my interviews with Um Mohammed and Hanan:

Then, the second day (...) the Red Cross came... angpptent for us and we
lived me and the children, we lived in the tent. Wed nine months in the tent.
(pause — she sighs). We saw lots of things; thewyecto us from the peace
organisations and things like that...but nothing. Mhe&e had lots of snakes and
scorpions... how is that for the children? A snakenfe here in the finger (she
shows me a scar in her little finger). We coulditi&y anymore... we couldn’t stand
it. Our situation was difficult. Our situation wagery, very difficult (she sighs).
What could we do? We couldn’t stay in the tentw8dooked for a house to rent.

(Um Mohammed, interview)

After the house was demolished the second timeyene living for a long time in
the tent. And then, while we were still in the tdm@ winter came and we were
unable to stay there, because of the rain and thgew So we rented a small
apartment and also went to live there because thed was about to start. We
had to do something.

(Hanan, interview)

Post-demolition life in a Red Cross tent with bd®exd Cross supplies, as also described
in an earlier chapter, bears strong symbolic resmmek with the life of Palestinians

after the flight from Palestine in 1948, where tigayhered and were accommodated in
large Red Cross tent camps in the neighbouringtaesnFurthermore, several of the
women had also kept the keys to their demolisheddéan an act similar to that of
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many Palestinian refugees from 1948 — keys thaieasribed by Lasse Tgarslev, act as
symbols or even metonyms of concrete houses qiabe(Tarslev 2007: 48-49).

In addition to the elements of the women’s stotiieg bear resemblance with those of
the national narrative, the women also make uskeo$ame tool as used in the creation
of the Palestinian national narrative from a posiif exile in their own national
identity formation process, namatyemory Thus, they illustrate the empirical
implications of John Gillis’ argument that “the ft of identity depends on the idea of
memory, and vice versa” (Gillis 1994: 3). In ourspaodern era, where the idea of
(national) identity as territorialised is being tbéaged by globalisation, the rapid
expansion of capitalism and the increasing mobdftpeople in which they result,
identities are increasingly coming to be if not qetely de-territorialised, then at least
very differently territorialised, argues Gupta d&refguson (Gupta & Ferguson 1997b:
36-37). Instead of being connected to specificspta) places — or well demarcated
territories — identities, then, come to be attadieeidhagined oremembered places
(ibid: 39).

For my informants, their demolished houseespented suchr@membered placa
place to which they attached their national idgntituch in the same way as
Palestinians all over the Diaspora attach theionat identity torememberedPalestine,
as previously argued. Their memories of the derhetishouse, however, were not only
memories of a physical structure and of the undeglypolitical reasons for its
demolition, as | presented them in chapter two rdfoee, | suggest, the women'’s
memories must be perceivedpgpular memorie§Swedenburg 1995: 27), since they
do not merely reflect Palestinian national histeviajch is largely composed of “plots”
relating to international and regional politicakews’ (Sayigh 1998: 42-43). Rather,
their memories are about daily life and family ke well as how this was affected by a
political event (the house demolition). Thus, tieentribute with different perspectives
to a more comprehensive national history, not oloigninated by men and issues of

politics and national elites, as argued by Sayilgid(43). Nevertheless, my informants’

“"However, as noted by Swedenburg (1995), Palestmi@mory not only consists of an “internal”
struggle between popular and official memory anibnalist views. It is also the site of an “inter-
national” struggle between Palestinian and Ismaelinories and views of events; a struggle which is
further “trans-nationalised” by the fact that b&alestinians and Israelis are connected to impbrtan
diaspora populations and institutions (Swedenb@&p1xxix).
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memories of the house and life inside it did refeeaational consciousness, although
from a subaltern position and hence not alwaysmwith the official national history.

For Jihan, who joined a women’s committeerditss house was demolished,
memories of life as it unfolded in the house ptathe demolition were phrased in
terms of providing food and shelter as well asingi€hildren and preparing them for
the future; tasks which she considered her corttabuo the endurance of the
Palestinian nation. In this, her discourse resesnthiat of Palestinian women in the
Lebanese refugee camps, described by Peteet, wisaleced reproduction as well as
raising children in a nationalist environment angary contribution to the struggle
(Peteet 2001: 144). “The house was the basis fenything”, Jihan explained to me. “If
for instance you want to teach your child, you tdioam home, when you prepare them
for the future you do it from home...anything. If th@s no house, all these things don’t
exist either. In my opinion, having a house is marportant than studying, because...
how can my child study if he has no place wheredrebe free and independent?
Where will my child study if he doesn’t have a figgace?” In Jihan’s case then, the
politicisation of the house, which occurred in the demolitioeadly played an
important role in the way she retrospectively rerherad and understood her life and
role in the house as being part of the nationakawdur. In this way, Jihan’s experience
with the house demolition can be seen as strengitpé@r national consciousness.

However, not all of the women articulated thieemories of life in the house as
being part of the national enterprise in this wagtead, many remembered the house
and living in it as being a fulfilment of their hgas Palestiniango live in their own
house, and lead normal lives. “I was living in nguke, cleaning it, cooking meals for
my family, helping my children with their homewoilast living a normal life”, Rahaf
said to me and then rhetorically asked: “Why thexs wiy house demolished? It's my
right as a Palestinian to live on this land antddge my own home”. Similarly, Um
Sliman remembered the time when she lived in hasdas fulfilling. “We bought the
land and built the house and lived in it and pldrgeme mint in the garden. We were
having a great time; we felt we had achieved somgtiAnd then they came to

demolish it and our lives were shattered”.
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As | have illustrated through the above examplemmuories — like identities — are thus
not fixed things, but representations or constamdgtiof reality, which are constantly
revised to suit our current identities, as argughlis (Gillis 1994: 3). Furthermore,
this creation of memory, or what Gillis calls “memavork” (ibid), is embedded in
relations of power and thus serves particular @s (ibid: 4). Because of the inter-
national and trans-national power struggles in Witalestinian memory is entangled,
Palestinian “memory work” serves to assert thetrajliPalestinians to exist and to live
on their land. Thus, | argue, Palestinian memoryomby works to create a Palestinian
historical past, but does so in opposition to aadls memory that tries to erase it.
Thereby, it becomes an important part of the Palest resistance and creation of self

in opposition to the Israeli “other”.

5.3.3 Resisting “the other”

It was... on November 29, 2004 at six o’clock inrti@ning. | woke up from my
sleep, and for the first time in the nine yearsad liived in the house, for the first
time | didn’t go to the window [to look if the baddizers were coming ed.]. | swear,
that was the first time | didn't go to the windowwent and prayed, my husband
prayed...my husband and my children (...) And we Bdisthey got dressed, they
ate breakfast and they went to school and my husbaris work, and | started
thinking about what | wanted to do at home. Then.myndoor “doo, doo, doo,
doo” (she imitates the sound of someone poundintherdoor), on the door... a
loud noise on the door. My two small boys...one wgs&a8s old and the other a
year and eight months... they cried. | went to opendbor and there was the son
of one of the neighbours. “What's wrong?” | askéte said... “the bulldozers are
coming and soldiers, take care the house... they tave to demolish the house”.
| looked out of the window and | saw... somethingittiey, like you see in a
Dracula movie. One hundred soldiers’ jeeps... thradldbzers, of the big
ones....three ambulances... | took the phone and callediusband. | told him
“come down”. My husband... still, | didn't know howdial the number on the cell
phone. Three times | dialled my husband’s numbemgr | didn't know how to
dial the number. There was... between him and mes thaxs only about fifty

meters. He was in the car and | was in the housendthe hill. But one of the
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Bedouins that live up on the hill told him “don’d dpack down, Abu Ali, there are
soldiers” (...) There were soldiers all over, theywered the whole area: up on the
hill, down the hill... and the road here was closedpn’t know why. The whole
area was closed. It was forbidden to go up andiflatbn to come down. | called
my family for them to come, my brothers and sisfersthem to come and sit with
us. But nobody could come down, it was forbiddelh.oA them were there,
standing up on the hill (...) We called the lawyeh@mvas handling their case in
court ed.], but the lawyer had closed his phone..8@ were...we didn't know
what to do in the house. I...saw the jeep pass nganouse... and then, they left
the house. They went to the neighbour’s house...diteyt come to my place. It
was the neighbour’s house; they demolished thehbeigr’s house. So, | thought:
that's it... it's not for me this time. But from idej something told me it was for
me, not our neighbours. So, they demolished oughbeiur's house... and they
stayed there four hours or three hours... they sgmete hours demolishing our
neighbour’s house. That's it, we said, they léfeyt will not come to our place. But
they came down... | saw them come down by foot. Becay neighbour, | can see
him from my house, he is exactly above my housawIthem come down by foot
and | told my husband: it's our turn. I sent my twoung children out of the
house... and | stayed inside. So... | don’t know wappéned between me and my
husband when | closed the door. He was calling ne shouting to me... “come
out, come out, come out!”. | didn't want to come.orthen the head of the Civil
Administration [who was responsible for the denmmtited.] said, “I only want to
talk to you”. So he told me “come, come out... theseowill be demolished.
Whether you are inside it or you are outside is & shame that you should die and
your children are outside. You have six young caiigd come out to them”. | told
him “I don’t want to come out”. | was saying... badnds to him. | told him... if
my father comes down, | will talk to him. He saibfne out, it's better for your
own sake. Don't die and leave your children”. | didwant to come out. This was
all I had in the world. My children... they have Gdil left the house and the
house was taken away, | ...I wouldn’t have a housersevwould | go with my
children afterwards? (sighs) So... my husband anddgréed to talk to him. The
soldier told him... he told him “go to her, go downmher”, it was forbidden for
anyone to come close to the house. In case theseawzomb or something like
that. He told him... “go down to her and talk to hamnd | promise we won't

demolish the house”. My husband came and talkededa. he told me...that's it...
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he said, that’s it, tomorrow God will give us anetlone... come out. He cried with
me. He told me, tomorrow | will make you one thatbetter than this one,
tomorrow you will have a house that is better thiais one...if God wants, he will
give us one... a house. | told him, for thirteeargd have been waiting for this
house... after thirteen years they come to demdfshwill go crazy... but | don’t
want to come out. He pleaded for me to come out bldgsed the door after me.
And stayed inside. Approximately another hour pasde.. refused to open the
door. They said: “we will demolish the house nowthought, that's it, there is no
hope. My husband was begging them “only half arrhonly half an hour more.
No one can get her out of the house but her fatblee. loves her father very much,
she is afraid of him so [“fearing” someone is amsigf respect ed.]...her father will
be able to get her out of the house.” (...) So myelatame down and he said “I
might die soon”... he has diabetes, so I... all thkingl with the soldiers and my
husband and all of them was through the window.vihweén my father came | said,
“that’s it”, | saw my father with diabetes and hellvdie soon. What will happen to
my father? So my father was talking to me saying Will make you another one,
come out, | swear we will make you another oneth@roone” and so on. So
finally | left the house... the house demolition ditltke five minutes... the house
was gone in ten minutes. From the middle, fromtdpe from the bottom they
demolished it. Something that | had built up fartéen years ...was gone in ten
minutes.

(Rahaf, interview)

One of the things that stand out in Rahaf's aboeenry of her house demolition is her
description of how fervently she resisted it. Ualiker husband and father, who both
tried to convince her to leave the house and hasl given up, she was ready to fight for
and die inside the house. This same kind of rewstés also found in Jihan’s story in
chapter four, where she emphasises how she wam@ngith the soldiers, protesting
the demolition, while her maternal uncle was tryiagonvince her to let go.

Because of its non-violent nature and its essghon the women'’s intention to stay
put, this form of resistance is an example of ttaeficing ofsumud(steadfastness), the
non-violent resistance strategy which emphasise®#iestinian’s connection to their
land, described in an earlier section. But wometnomdy remember their actions and

reactions in terms of resistance and steadfastBesse of them even explicitly talk
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about their steadfastness as for instance Um MoleinAfter a long explanation about
the disastrous effects of the house demolitione@mand her family’s life, she finishes
her statement by raising her head proudly and degtd'...but thank God we are still
here. We are still here and we will stay here uh#llast hour of our lives, for the Al-
Agsa. Even if they kick us out (...) | can only pmiSod and thank him, and say we

will always be steadfast, we will never surrender!”

In their resistance to the house demolition, bbéhactual act, but also the physical
displacement that it leads to, women pracsigeudin what seems then, | suggest, to
become a “weapon of the weak” (Scott 1985). By gihgatheir memories of house
demolitions in terms of resistance and therebyd$testness, or by explicitly confirming
their steadfastness, these women, | argue, cottfiem participation in the national
struggle that defines them in opposition to thadr‘other”. However, by practising
sumud a strategy that emphasises passivity, and furtbier by doing it with the goal
of saving their house — the place to which theiditional, gendered roles are linked —
they place themselves as active participants irstifuggle in a way that allows them to
continuously live up to the norms of femininity pag¢ent in Palestinian society, and
especially in the socio-economic segment that bedgng to, about compliance,
domesticity and chastity.

5.4 Summing up

My aim in this chapter has been to show why and Wwawen increasingly identify and
recreate themselves as Palestinians more tharuaswives in the aftermath of the
house demolition. My approach towards answering daestion has been twofold.
When the house is demolished, | have first argii@gases being merely a piece of
Palestinian property, imbued with life and cultuwsggnificance, as described throughout
chapter three. Instead, it becomes a focal poittterstruggle for political and territorial
power which characterises the Israeli-Palestin@nflict at large, and thus becomes a
politicised spaceThis, in turn, leads to a strengthening of thensao’sspace-bound
identity, understood as a particular form of attachmendrtadentification with, a place

or space brought about by the loss of it. Furtheemiiie demolition also serves as a
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trigger for the metonymic equation of home and hiama, thereby further emphasising
the national significance of the house

In the process of unfolding my second argumierturn, | have shown how the
women, through their stories and experiences o$@aemolitions, in a multitude of
different ways link themselves to elements of tagestinian national narrative, most
importantly the idea of being linked to the lantlbeing Palestinian in opposition to the
Israeli “other” and of being a people defined lsyakperience of exile. Moreover,
women’s narratives, | have argued, are createdigfironemory much in the same way
as the national narrative. However, women do mopbi systematically reproduce the
official nationalist discourse through their stari®ather, they create their stories on the
basis of theipopular memorieswhich reflect a different national consciousness
that more aptly illustrates the lived realitiesRalestinian women and allows them to
continue to live up to norms of women'’s behaviotoading to the Palestinian cultural

codex.
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Chapter 6

Conclusion — a nationalist framing of house demolibns

The main objective of this thesis has been to latkthe ways in which house
demolitions in East Jerusalem shape the livesgsbap of Palestinian women who
have suffered from them. More specifically, | hanmed at exploring how the loss of
their houses has influenced the identity makingesses of these women, which, |
have argued, are largely centred on the houseange of different ways. Although the
thesis in its point of departure is about the desion of the house, it in fact revolves
around the house represented in a multitude céréifft shapes: the house agamnan’s
place the house as a place of social and culturaliogistthe demolished house, the
politicisedhouse, théouse as homelarahd the house ag@membered placdhus, |
have shown, the house isn’'t merely a structure noddeeel and concrete; it is a place
entangled in tightly knit “webs of significance” ¢értz 1973) on a least two levels.
First, Palestinian houses — and their demoliti@me-entwined in relations of power and
political strategies, as they are played out inciweflict between Israelis and
Palestinians and particularly in the city of Jeleisg the status of which is one of the
most contested issues in the negotiations for lisPadestinian peace and a future
Palestinian state. Second, houses are furtherntamcregpembedded with cultural and
social significance, which is recreated and actgdrothe daily interaction that takes

place within the house.

By beginning the thesis with a geo-political owtliof the city of Jerusalem, and the
policies that have shaped it at least since tlaelisoccupation of East Jerusalem in
1967, | have aimed at locating the acts of houseations within a broader political
framework, which on an overall level is guided bg hationalist goals of the State of
Israel: to be a Jewish state. Inspired by thearieBscourse and governmentality, |
have argued that demographic control over the ntinpopulation (the Palestinians)
has become an important part of feeuritisation discoursen the making since Israel
became a state in 1948, by which the state sead®virn the population, especially in
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Jerusalem. Demographic control, in turn, worksulgioa particular mode of city
planning of which house demolitions are an integeat. Placing house demolitions in
this political framework is not merely a questidrcontextualisation, but is moreover
important for our understanding of the women'’s tdgnmaking processes in the
aftermath of the demolition.

What is equally important for this understaugplis an insight into the cultural and
social significance of the houses for the women whabit them. Due to Palestinian
societal development since 1967, Palestinian wosnleres today are largely centred on
the house, | have argued. Thus, they identify,amedsocialised to identify, primarily as
housewives and mothers. Furthermore, and followhigylink between a woman and
her house, her private and social life also revahaind a range of cultural values that
are associated with, and enacted within, the hanest importantly the values of
autonomy, hospitality, generosity and reciprocgyagell as the honour gained by acting
out these values in a culturally appropriate wayaddition to being the centre of
personal and family life, the house must also lsetstood as the locus of specific
forms of social organisation and of women'’s solifal Finally, the house also has a
strong national significance for the women, singepresents their presence on and
attachment to the landf Palestine; the latter is an important featurthe Palestinian

national narrative.

Since the house, then, embodies a range of cylsoeaial and national values, it also
becomes the place within, and in relation to whible,women create and recreate their
personal, social and national identities. The dé@maolof the house and the rupture it
represents therefore must be understood as muahtiveom merely the destruction of a
human shelter. Rather, it should be seen as adbdisruption of the social order of
things, which comes to bear great significancetierway the women think of, and
place themselves in society, but also for theiromyst of acting in the domestic, the
social and the political sphere — that is, in tiase, the larger conflict between Israelis
and Palestinians — in the aftermath of the denoaliti

First, | have argued, losing their house pabe women in a liminal position
according to the social order of things, where woinelong to the domestic sphere, a

liminality which persists even when they move iatnew home. This rupture, however,
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while creating important changes in the women'suateés towards their identity as
housewives, only seldom leads to equal changd®ichoices they have of creating a
new personal identity; quite to the contrary. Timsturn, can be explained by the
changes in the intra-household gender dynamicgghtabout by the demolition,
causing men to tighten control over their (fem#&a)ily members and keep them “in
place” to compensate for the loss of control exgrexed in the house demolition.

Second, the economic hardship, brought abpthdloss of the house negatively
affects the women’s ability to properly enact tintural values of hospitality,
generosity and reciprocity that are an importamt lpath of their social networking, but
also of their social identity according to the neraf what it means to be a proper social
person in Palestine. Thus, while struggling fod &inding ways of making ends meet,
these are often at the expense of maintaining ls@t&ions in a culturally appropriate
way, which in turn either affects their social stang or forces them to avoid
sociability.

As a way of making sense of their experien satuation in the face of the
significant rupture and changes brought about bydiiticisation of the house as a
result of its demolition, the women purport to Beestinian national narrative as an
explanatory framework. More specifically, | havgaed, they link their stories of
demolition and their memories of the demolishedseadio particular elements of the
Palestinian national narrative that seem to retleistexperience. However, they do so
in a way that not merely echoes the official nagiamarrative, but reworks it from a
subaltern perspective, that is, the perspectiweamhen in a male dominated society.
The nationalist framing of the house demolitionderstanding it as being part of the
political struggle with the Israelis for land angka mere existence, and the
strengthened nationalist consciousness of the womehich it results, in turn leads to
significant changes in women'’s identification. Thehanges may not constitute a
revolution, but they do shape women’s understandfribemselves as being first and
foremost Palestinians, and furthermore Palestinidmsare more strongly determined

to fight back the Israeli “other” in their own, gtiway.

The main findings of my thesis thus suggest, thdéwffectively disrupting the

personal and social life of women, and presentiragnt with a range of difficult choices
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in terms of accommodating to it, the house demalisitrengthens their national identity
and thus their determination to stay in Jerusalem.

6.1 Women, conflict and social transformation

Looking back at the findings of my thesis, | seewoyrk not only as providing an
ethnography of the lives of a particular group aimen, but also as contributing to a
number of much broader discussions within anthragpgl From the very outset, by
referring to Abu-Lughod’s preoccupation with thederdevelopment of the
anthropology of Middle Eastern women, | placed itagg within this particular field of
study — a field, however, which Abu-Lughod hers$el$ also criticised as following
only particular disciplinary and geographical trerad well as often being fraught with
old Orientalist assumptions (Abu-Lughod 1989). Bgusing on a geographical place
that has so far been rather peripheral to anthogpdl theorising on the Middle East,
namely Palestine, | hope to have contributed tosvéird unsettling of some of these
trends. Following one of Abu-Lughod’s suggestiomsd renewed approach to the
anthropological study of the Middle East and MidBkstern women, my work has
furthermore centred on some of the pressing issbi@®men’s everyday lives as these
are affected by conflict and military occupatiobidc 300). What | hope to have
combined is an analysis of the overall politicaatggies that guide a particular military
occupation with an understanding of some of thesaayvhich these strategies, in turn,
come to shape the lives of those women who liveeuttte occupation.

In addition to the focus on women’s liveslasytare affected by conflict, much of
this thesis also revolves around issues of spat@lace and particularly the link
between processes of space/place and identity gpaBindoing so, it significantly adds
to the critical discussion about space and pla@nthropology, a discussion which
challenges the territorialisation of culture andntity by emphasising the importance of
understanding the connections between place, eudtod identity as social
constructions to be explained (Gupta & Fergusor7499). More specifically, my
study feeds into this discussion by providing aalgsis of the mechanism through
which identity is constructed in relation to bothypical but also imagined space,

particularly as these spaces are shaped by aisituatviolent conflict.
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From a broader perspective, then, | see mkwasifeeding into Mark Duffield’s
idea of conflict and war as social transformationis critical work on global
governance and the new wars (2001), Duffield gaestour perception of war as
merely leading to breakdown and disruption. Insteagroposes we understand and
study wars as important forms of social reordeend social change, that give rise to
new forms of agency, legitimacy and principlesatial organisation (Duffield 2001:
136-37). With its focus on the changes in womenisnection to space and identity
brought about by events connected to the Israéigfiaian conflict, | see my work as
providing an example of the kind of study requedteduffield, one that illustrates the
ways in which a specific conflict leads to partexuforms of social change.

The aim of this thesis, then, has not onlynd@eprovide a critical analysis of house
demolitions as creating social rupture, althougs, indeed, is one of my main
conclusions. Rather, | have also looked into thgsaa which this rupture gives way to
new forms of identification among Palestinian wom&hich may, in the long run,
prove counteractive to the overall strategy belireddemolition — that of gradually

moving the Palestinians out of Jerusalem.
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Annex 1 — Map of Jerusalem with “Separation Barriet

MAP 13: MUNICIPAL JERUSALEM WITH SEPARATION BARRIER

Source Jeff Halper & Michael Younan (20050bstacles to Peace. A Re-Framing of the Palestinian
Israeli Conflict. The Israeli Committee Against House DemolitiorGAHD)
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Annex 2 — Settlements of the “inner ring” (Municipd boundary) and “outer ring” (Greater Jerusalem)

MAP [5:THE THREE JERDUEALEMS » MUNICIPAL, GREATER, METROPOLITAN PREPARLD AND DECIGNED BY MICHALL FOUNAN

Faletings Malional Grid 1922

Source Jeff Halper & Michael Younan (20050bstacles to Peace. A Re-Framing of the Palestitseaeli Conflict. The Israeli Committee Against House
Demolitions (ICAHD)



Annex 3 — Fees for obtaining a building permit

Table of fees and levies for obtaining building permit for a 200-sq.m house

on a half-dunam lot

(Before excavation for sewage pipes, architect’s fee and lawyer’s fee)

Opening of file Abour NIS 2,000

Road development fee — building NIS 14,800

Development fee —lor NIS 18,500 F
_Scwnge. fee — lot INIS 15,525

Water mains connection fee NIS 5,025

Water mains development fee NIS 17,606

PRP About NIS 15,000

Berrerment levy Abour NIS 12,800 ]

Source: Meir Margalit (2006) Discrimination in the Heart of the Holy Citf¥he International Peace and Cooperation
Centre. Jerusalem
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Annex 4 — Land available for Palestinian constructn

Area remaming for construction (Dunatm)
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Source Meir Margalit (2006) Discrimination in the Heart of the Holy Citfhe International Peace and Cooperation

Centre. Jerusalem




Dansk resumé

Husgdeleeggelser og identitetsdannelseSocialt nedbrud og nationalisme blandt Paleestiskas

kvinder i Ostjerusalem.

Hvert ar bliver mellem 75 og 150 Palaestinensiskeeh@stjerusalem revet ned af de Israelske
myndigheder som resultatet af en politik, der lgudet sted siden Israel besatte @stjerusalem under
6-dages krigen i 1967. Disse husgdelaeggelser engatiske omdrejningspunkt for dette speciale,
som bygger pa mit feltarbejde blandt Palaestineadisinder hvis huse er blevet gdelagt. Ved at
kombinere ideer om rum og identitet undersggerhggrdan forskellige former for magt, som
blandt andet kommer til udtryk i husgdelaeggelsar tihformal at skabe et bestemt byrum i
Jerusalem, samt hvilke konsekvenser disse husggelsegfar for de kvinder hvis liv de rammer.

Som udgangspunkt placerer jeg husgdeleeggelaestarre geopolitisk kontekst, nemlig i
relation til den form for byplanlaegning som foregderusalem ud fra statens nationale mal om at
gare Jerusalem til den evige og udelelige hovedstadien jgdiske stat; en planlsegning som har
bevarelsen af et jgdisk demografisk flertal sorafetine vigtigste mal. For bedre at forsta
konsekvenserne af husgdeleeggelserne for de Paeesssike kvinder, analyserer jeg dernaest husets
betydning for disse kvinders liv i dagens Jerusalem

Som falge af den generelle samfundsudviklidgtiPaleestinensiske samfund, foregar kvinders
livi hgj grad i og omkring huset, hvorfor de ogsémeert identificerer sig som husmgdre og madre.
Samtidig knytter deres sociale liv og identitet sgga til en reekke vigtige veerdier, som forbindes
med og udspiller sig indenfor hjemmets fire veegganlig autonomi, gaestfrined, gavmildhed og
reciprocitet, samt den aere der er forbundet méalatop til disse vaerdier. Derfor er huset bade
omdrejningspunktet for kvindernes personlige ogaeddentitet. Samtidig har huset ogsa en staerk
national betydning for kvinderne, idet det repratsem deres tilknytning til landet Palaestina; en
tilknytning som er en vigtig komponent i det Palgestsiske nationale narrativ.

Set i lyset af kvindernes personlige, soamgaationale tilknytning til huset, skal en
husgdelaeggelse derfor ikke kun betragtes som medigien af en bolig, der efterlader kvinderne og
deres familier uden tag over hovedet. Den skal fmyséas som et brud pa den sociale orden, der
efterfalgende far stor betydning for kvindernesiitetsdannelse. Husgdelseggelsen placerer

kvinden i en liminal position i forhold til den sate orden, hvor kvinder hgrer til i huset. Selvom
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bruddet ofte far kvinderne til at gare op med dédestitet som husmgdre, far de kun sjaeldent
mulighed for at skabe sig en ny identitet. Det dkglat deres maend ofte reagerer pa det tab af
kontrol de oplever ved husgdelaeggelsen, ved akameollen over deres koner i et forsgg pa at
bevare den sociale orden.

Udover kvindernes opgar med deres identitet sosmgdre, farer husgdelaeggelsen ogsa til
betydelige forandringer i deres sociale statusgkenomiske vanskeligheder, som tabet af huset
medfarer, gar det sveerere for kvinderne at level oe kulturelle veerdier om geestfrihed,
gavmildhed og reciprocitet, som er en vigtig detlafes sociale identitet, fordi de associeres med
dét at veere et godt menneske i det Paleestinersaskiind.

Husgdelaeggelsen har dog ikke kun personligaoomle konsekvenser for kvinderne. Ved
nedrivningen spreenges nemlig greensen mellem dettprog det offentlige rum, hvorved huset
bliver "integreret” i den Israelsk-palaestinensikkaflikt, som en brik i det politiske spil om rum.
Denne politisering af huset er med til at styrkenkiernes nationale identifikation, hvilket blandt
andet kommer til udtryk ved, at de kobler deresohiisr om husgdelaeggelsen og deres minder om
det gdelagte hus til det Palsestinensiske natioraatativ. Kvindernes historier afspejler dog ikke
blot direkte det officielle narrativ, men bliverrfalt fra deres underordnede perspektiv, som kvinde
i et mandsdomineret samfund. Dermed afspejler gstee en anderledes national bevidsthed, som
ger det muligt for kvinderne at blive ved med ael@p til det Palaestinensiske samfunds normer

om hvad det vil sige at veere en god kvinde.

lgennem min undersggelse sandsynligggres detsatleleeggelser nedbryder kvinders personlige
og sociale liv og stiller dem overfor nogle svaeatgu forhold til at tilpasse sig deres nye sitaati
samtidig med at de styrker kvinders nationale itdetndg derfor deres beslutning om at blive i
Jerusalem. Dermed indskriver specialet sig i erkesskarre antropologiske debatter om kvinders
liv i konflikt, om skabelsen af rum i konflikt ogedfor mere generelt om de samfundsforandringer

som skabes af krig og konflikt.
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